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Abstract:

This article examines previous scholarship on the
genealogy of munda/mwdakaand concludes that it is
of non Indo-Aryan origin. The primary meaning of the
word is usually taken to mean “bald,” but it also has
many additional connotations which do not appear to
be connected with this primary meaning. It also
occurs as a proper name, the name of an ethnic or
tribal group, in place names and in a technical
vocabulary associated with agriculture, architecture,
chariot and wagon construction, torture, etc. The
word muda is cognate with the Pundra tribe of pre-
Buddhist India, and possibly with the Mallas, the sub-
Himalayan tribe who hosted the Buddha's funeral. If
one takes munda/mwdaka as an ethnic or tribal
cognomen, many of the heretofore-unexplained
meanings of the word are explainable, although the
precise meaning still eludes us. !
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The meaning of the wonchunda and its—ka suffixed
form mudakais a well-known crux in linguistic and

Pali studies. In addition to its usual meaning of
“bald” or *“shaved” the word has many other
additional denotations and connotations, including
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“lopped,” or “stripped,” “without horns,” “low,” or
“mean,” “head,” “iron,” “blunt,” and others.
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It is the name of an Indian king, one of the segesat Indian lakes, the
name of a people, tribe or ethnic group, a typbafse, a type of spoke in
a chariot wheel and a type of window. It is alskired of torture and is
associated with wrestlers, porters, ascetics, ijutest and others (these
latter meanings to be discussed below). It is @is&nglish) the name of a
language group, originally named by Max Miller ihetnineteenth
century, according to Sylvain LéVi.Indeed, the word’s polyvalent
meanings suggest a complex etymology and histdnichwso far has been
impossible to unravel. This article will examineepious scholarship on
muda/muidaka and re-examine its meaning in terms of actualingbe
Pali (P) and Buddhist Hybrid Sanskrit (BHS) writings.

Earliest Appearance

The word is apparently not Vedic in origin, asfitst appearance does not
occur until theSarikhayana-Aranyaka (perhaps % century B.C.§ where it
seems to have the meaning “bald”pafduradarsanam kalim strim
muktakéam muwdam, “a pale looking, dark, woman whose hair has been
removed, bald,” in 11,3)and “head,® used in a pejorative context:

rcam mardhanam yajusam uttan@ngam
sammam siro ‘tharvanam mudamudam|
nadhite ‘dhite vedamzhus tam ajiiz
siras chittva ‘sau kurute kabandhahl ||

“He who does not repeat the Veda constantly, -hted of the<c verses,
the highest member of th@jur verses, the chief of tremanverses, the
principal head of thatharvaverses — him they call ignorant; having cut
off his head, he makes [himself] a headless botlge wordmuzda does
not appear to mean “bald” here; it is being usedenas a synecdoche for
“head”, as is clear from the parallel structure afirdhanam
(head)..uttamargam (uppermost limb).siro (head) andmudamuidan.
The repetition of the word appears to be an infgingj amredita.” In
Panini’'s Asradhyayi (3.01.21) the word also occurs with the meaning
“bald”.

Previous Academic Work

Oskar von Hinuber calls the worduzda a terminus technicugtechnical
term) meaning “bald shaven”, that is evidence oblah eastern, non-Indo
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Germanic ascetic language, which has found its maythe Middle Indic
texts®

Most scholars have agreed with von Hinliber's caiolu that
muzda is non Indo-European (IE) in origin. Jean Przyluddeived it from
the Santali wordnurdla or murdra (having the hair on the head shaved or
closely cropped; to crop the hair, to shave thelhda notes how the first
letter m- alternates with the labiab- in other Austro-Asiatic (AA)
languages and the interchange of the vowalsand—u- in Malay (Malay
batak=bantun, “shaved”), which also occurs in IA (Skbhandilaj,
“barber,” Pbhandu =P, Skt.muw:da, "bald, shaved”f. Thomas Burrow
also derivesmuida from various Dravidian words and connects it with
Skt. banda, (maimed, defective, crippled) since initial andv- are often
interchangeable in Dravididfi. The scholar who has probably done the
most research on the word is Franciscus B. J. Kuiyp® callsmuzda and
related words, “the most difficult word group:*he derivesmuda from
the Proto-Munda language families, while acknowiedghat a Dravidian
origin is not disprovable. We shall return to Kuigework later in this
article.

Several attempts have also been made to denweg/a from
within the IE tradition, but they are not convingirPaul Thieme derives it
from the hypothetical form*mrmste > *mapde (to scrub, clean)>
muzda;*? Julius Pokorny from a hypothetical forfmel-d- > Skt. mardati
mrdnati (to wipe, press, squeeze, crushPaul Tedesco derives it from
the Skt. wordvrddha (<vardh “to cut’);** and Giotto Canevascini
connects it with the Latin worchundus (round ditch), with “spontaneous
retroflexion” of —nd- > #d-.*® But one of the great difficulties of an IE
derivation is this very issue of retroflexion, whican not be so easily
explained, i. e. spontaneous retroflexion — re¢saéin in the absence of a
phonetically conditioned enviornment — does noteappto be an IE
phenomenon, but occurs as a result of borrowinghén1920’s Alfred
Woolner noted the existence of Vedic words with makederebrals
(including muzda) for which there was no Aryan derivation possiatel
suggests they may well be Austric in ori§frSince then a lot of work has
been done on retroflexion by Murray Emeneau, Femus Kuiper and
Madhav Deshpande, who have all concluded thatftetion is not an IE
or 1A phenomenon, but an import from Dravidian oumda by areal
diffusion!’” The wordmuzda is Dravidian or Mund¥ (AA) in origin.
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A Note on munrda/mundaka

The wordmudaka is identical to the wordnuzda with the addition of a
krt —ka suffix which is usually used to denote an agerg, ia person who
makes [anotherinuzda, or a “barber.” Howevennudaka never means
“barber” in Rili, but simply “one who has been shaved,” eitheaasun
or an adjective — i. e. it is basically identicatwthe wordmu:da. The-ka
suffix can have a diminutive or pejorative conniatat(and indeed this is
sometimes the case), but not always’so.

Earliest Middle Indic Appearance

The earliest Middle Indic (MI) appearance of theravds in the Sutta
Nipata (Sr), a work generally considered to be amongst tluesil of
Buddhist writings, so old that the commentary qritie Niddesa is also
part of the canon; some of tlggthas may even go back to sayings of the
Buddha himself° TheSnreflects a very early time, before tBaighahad
been established, when the Buddha is often podrage a peripatetic
monk, wandering alone, without monks accompanyimg, tbegging for
alms. In theVasalasuttathe Buddha entersagatth to beg one morning.
There a brahman, Aggikafitadvaja was performing a sacrifice when he
saw the Buddha approaching from afar and satteva, mudaka;
tatreva, samaaka,; tatreva, vasalaka,thahi, “Stop there, shaveling; stop
there, wretched ascetic, stop there, outcaSteApparently the mere
presence of mudaka— here translated as a “shaveling” — was enough to
vitiate the power of a sacrifice. The Buddha theegyon to explain to
Aggikablaradwaja what a true outcaste is, concludimg jace: vasala hoti
na jaca hoti brzhmazo (“not by birth does one become an outcaste, not
by birth does one become a brahm&i”)but by one’s actions.
Aggikabliradwaja is convinced and goes to the Buddha for refugyéhis
sutta themwidakais clearly associated with tllamaaka, an ascetic from
an indigenous renunciant tradition different thamd aopposed to the
brahmazas who followed Vedic sacrificial rul€s. The Rili canon’s
omnipresent compourshmaabrahmaga (“ascetic and brahman”) attests
to the existence of these two religious and culttraditions in ancient
India whose “opposition was eternal” like that dfetsnake and the
mongocz)f.e, as the grammarian Patafijali pointed ocomrfienting on
Panni).

What does the wordhuzdaka mean here? Perhaps, “shaveling”
as is usually translated, but as the text itsél§ tes, mupdaka is also a
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samaaka, an “ascetic,” and aasalaka an “outcaste.” This might mean
someone not part of the Vedic caste system (i.“&ibal”), but could also
simply mean a low, mean, wicked or contemptiblesper In the
commentary, Buddhaghosa calls tmendaka ka/akanni (“black-eared”,
perhaps a reference to the darkness of his skisyddho (“impure,
because he does not honour the gods and brahnarikchizha (“vile,
rejected, because as an ascetic, he is not worthgoming to this
place”)?

A similar situation is related in th8undarikabhradvajasutta
also in theSn.Here a brahman who has performeddbgihuttasacrifice
looked around for someone to share the remainbeokacrifice. He saw
the Buddha seated at the foot of a tree with lnalcbver his head and he
went up to him to offer him the food. The Buddhzawvered his head and
the brahman, thinkingnuzdo ayam bhavan, mwdako ayan bhavan ti
(“The venerable one is shaven, the venerable oaeisidakd’)?® wanted
to turn back, but then the thought occurred to thiat some brahmans are
shaven as well njurdapi hi idhekacce hihmaua bhavant) so he
approaches the Buddha and asks his descent, i.hether he is a
brahmaua or asamaaka. The Buddha then instructs Sundarikaala\aja
that the sacrifical cake is merited by conduct, mptaste and therefore in
a repeated refrain say$athzgato arahati @ra/asam, “A Tathagata
deserves the sacrifical caké’”

Again, it is not clear exactly whanuwdako means, for the
brahman, seems to be contrasting:da as “bald” withmu:daka which
has more of a pejorative meaning. Some brahmans eampletely bald
too, yet they were apparently notumdakas. — the former (brahmans)
retained a small top-knotida or sikha) while the latter didn’t: However
we know that for somérahmana who underwent tonsure, this was not
always the cad®and, as the commentator confirms tHisyany brahmans
were completely bald, with no top-knot; they wearandas, but not
mudakas. The mudakas were associated with the non-brahmanical,
ascetic $gamaa) tradition; they were outcastegagalas), apparently not
part of the IA caste system.

Tribal Group?

There is one case in thalircanon where the worthuzdaka clearly refers
to an ethnic tribal group:
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Andhali Mundaka sabbe Kolak sanuvindal@
ara va Gnaraitha caagacchanti mamagharay.®

One possible translation is, “The Andhakas, thex@idkas [or the
blind Mundakas], the Kolakas and those who know them wel, those
from afar, from the Kingdom of China come to my setf* TheApadina
is probably one of the latest books in the canoor i the reading
necessarily very reliable, considering all the amats: Munaki for
muidaka, several variants fosznuvindalkk and several folCinarartha.
However, the gist of the verse is clear amdndaka at least in this
instance refers to a tribal group. There are mahgranstances in theal
writings wheremurdaka as “tribal,” or “outcaste” much better suits the
context tharmuzdaka as “shaveling.” For example in thembarhasutta
the brahman Pokkhar@s sends one of his students Angiba to put the
Buddha to the test. Amhiha deliberately insults the Buddha and his
followers calling them mudaki samaak: ibbha  kazha
bandhu@adapacai “shaven little ascetics, menials, black scourifrgsn
Brahn®’s foot.”*? The commentary makes the meaningmf:daka clear:
“the brahmans come from the head of Brahma, theievarfrom his chest,
the merchants from his navel, the servants fromkheée and the ascetics
from the back of his feet® Themuwdaka samaakas are the lowest of the
low, well below servants in the social order, b@. par with the mixed
castes and untouchables. This position is alsoterated in the
Aggafifasuttdrom the Digha Nikiya where \Asedtha, questioned by the
Buddha as to the brahman’s verbal abuse, repeatsriicisms levelled
against the monks, the brahmans claiming that theksihave renounced
the highest class and gone over to the inferiossglavhich are the
murdakas andsamaas.>*

The hostility between the IA immigrators and tha&igenous
tribal groups is well known. Johannes Bronkhorsts haritten an
impressive monograph on the hostility and diffeenbetween the two
groups; he identifiethe samaas with the indigenous peoples who lived
in “Greater Magadha” (i. e. eastern north Indiajl gmacticed a religion
and culture completely opposed to the Vedic baieftent There is a
large body of evidence in both the Vedic arai Rritings to support this
view. In the Satapatha Bahmasa they are called “eastern demons”
(asumh pracyah),*® while the Aitareya Brhmaa describes a
mythical/historical conflict between tHegatriya sage Vévamitra and his
sons who are displaced by his decision to adop¥éuicsi Sunshéepa as
his first born; those of his sons who refuse teegttis decision, he curses
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saying “Your progeny will receive these as theiargh the Andhras, the
Pudras, theSabaras, the Pulindas, theitibas. Those living beyond the
boundary are many; the descendants ¢f/afitra are the most numerous
of slaves.?” The Pudras, Sabaras, Rindas and Mitibas bear Munda
names, according to Michael Wit#ehnd they inhabit the north-eastern,
sub-Himalayan and Deccan areas which the IA immigrare beginning
to encroach on at the time of this t&kThe Andhras were also a Deccan
tribe, believed to be Dravidian speak&t&oth these texts (thgatapatha
andAitareya Bahmasa) are pre-Buddhist in time.

In the Rili writings the conflict between the northwestern
immigrants and eastern indigenous tribals is syimbdlby the common
samaabrahmaga oppositional compound which represented the two
opposing religious group of"45™ century northern Indi& A most telling
example of this conflict occurs tiMahaparinibbanasutta the story of the
Buddha’sparinibbzna. The Buddha was himself from the Sakya tribe, yet
for some reason he chooses to die in Karginwhich is capital of the
Malla tribe. Like the Sakyas, the Mallas were orfettee many sub-
Himalayan indigenous tribes who were displaced bg #Aryan in-
migrations. The Mallas want to keep all the Buddhaklics for
themsevles, and a war over the relics is only meyraverted by the
brahman Buddhist convert Ba. The relics are all divided up amongst
seven tribes, with one portion being reserved fangKAjatasattu of
Magadha, the only one of the jAnapada (kingdoms) to receive a share;
the rest go to thgana-saighas (tribal “republics”), the type of indigenous
polity into which the Buddha was born: the Liccleawf Vedli; the
Sakyas of Kapilavatthu; the Bulayas of Allakappag tKoliyas of
Ramagima; the Mallas of #a; the Mallas of Kusiira.

Who are the Mallas who get not one, but two shareshe
Buddha's relics? They are a neighbouring tribehef $akyas whose name
may well be cognate with the tribal name ida. Alfred Woolner was the
first to point out the derivation eflla- from -nda-*? which makes its first
appeance in Vedic times (e. ganda = galla, cheek;ksudra = kulla,
little). The change from-a- > -u- before or after a labial is also very
common?® Malla=Munda may explain another curious word in thai P
Vinaya mudavayi, a term of insult directed against monks wearing a
loincloth** Buddhaghosa explicates it in two ways: porterstfer king
and “a workman who is a wrestler (or member of Mela clan) who,
having bound on a loin cloth, wears 1.1n the corresponding Chinese
versions of this story, they transliterate the navtela asK# Mo lud
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(PB: mat-la)i® or translate it as - Lishi (strong man), which suggests
that the definition Malla=wrestler is simply a sgdeche of the eponyfi.
The first definite appearance of the Mas as a tribal group appears in the
Mahabharata where they are allies of the Kurus in the great{talere,

in several variant readings, their name is alsdlated with the Padras
which points to the intriguing possibility that thlearly mention of the
Pwdras in theAitareya Behmaua as a marginal, outcaste tribe was also
referring to the Mudas?® Phonologically the assimilation change from
Skt. -ndra- > Prakrit-pda- is quite common in Ml (e. g. Skpapdraka >
Pali papdaka, “eunuch”); dropping of arr- after a—d- is attested at least
from Asokan times in the third century B.C. (e.cgmda < Skt. candrain
Pillar Edict 7)>° However, while the change of initigk > m- does not
make sense in terms of the A phonetics, the chafgetial onsetp-><
m-is quite characteristic of the AA language struetu

Munda phonology

In 1923 Sylvain Lévi reported on this idiosyncradyhe Munda language,
whereby identical pairs and triplets were differatetd only by their first
consonant which was extremely variable. He repamtsincient tribes that
formed “twinned ethnics” (..ethniques pour ainsi dire jumelés, parfois
méme trijumeaux,“twinned ethnics so to speak, sometimes even
triplets”)®, named Kosala/Tosala, nfa/Vaiga, Kaliga/Trilinga
Utkala/Metkala, Pulinda/Kulinda, ada/Pwda/Munda. These tribes lived
in the same areas and had the same name excéjpe fonange of the first
consonant; he suggested that the names referrédetadentical tribal
group and the variation that occurred was due éontiture of the Munda
language? Kuiper points out that Proto Munda made extensise of
varying initial onset gutturals, dentals and lahiahaking the words in
effect synonyms® In a 1948 article he gives extensive examples abiw
variation, mostly from Santali, a north Munda laage group with a
strong base in the north-eastern part of presgntidarkhand — just south
of the state of Bihar where the Buddha lived angité in the fifth century
B.C.>* Examples with @- >< m- interchange at the beginning of the word
include: mgcuk’ “to eat up, manage” pacuk’ “to eat up, finish,
deceive”; maa “thick, fat, stout” ~porea, pgma “having a protuberant
belly” ~ pw pwu “swollen, prominent’maka mokdwell-developed, fat”
miko, mdko, “chubby-cheeked” piko pdko “fat, chubby”; mak-e “wrong,
perverse, awry’ ~pakre “one having a deformed leg'monde mode
“musty, mouldy” ~bode “muddy, dirty”, ponda“rotten”; etc>®
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While the interchange op and m is not unheard of in IA
languages (for example, the change from Zkma > Prakrit atpa in
Asoka’s Rock Edict 12%° it almost never occurs in thenlaut (word-
beginning) and is the result of diachronic develeptn as an Austro-
Asiatic language groups trait, onset variation app¢o be a synchronic,
productive form of derivation. In his 1959 monograpinnow provides a
very useful introduction to word formation in theg®ups, a) through the
use of prefixes, infixes and suffixes; b) througlotrshortening (the so-
called ‘rapu'd” words where for example, Mundarapu'd, “to break”
becomespo:t in Palaw, prt in Mon andra’b in Kurku; c) through
reduplication; and d) through inner transformatiand variation with
onomatopoeic words, rhyme words and articulatorsagés I(autbild).>’
Although all the mechanisms which govern change no¢ clear,
individual word variation is extensive: “The varat is contained within
certain bounds that roughly speaking requires thegrvation of the place
of articulation - velar, retroflex/dental and labiThe palatal row can
interchange with the velar and retroflex/dental®pS change easily to
half-vowels b-w), orals to nasalsbfm), unvoiced to voiced ptb),
unaspirated to aspireg-ph), stops to laterals or vibrantd-[-r). Very
often the change is from oral — nasal to nasalat, e: g.b-m-mb the so-
called nasalization and pre-nasalization, a phenomewhich is not
seldom encountered in other languages, whereadutigion of it is
always different.”*® From the individual words secondary forms are
created through “inner transformationhifere Umbilduny resulting in
dual forms which bring about a “nuancing of meahingwecks
Bedeutungsnuancierung herbeizufiBreMurray Emeneau called these
formations “echo-words”, a trait of the South Indirsguistic area which
he believed was inherited from Dravidian or Mungeakers which had
the meaning “and the like”; in Munda grammar bod&day, they are
called “expressives™ Although pusd(r)a-muda never occurs together
as a dual form, their phonological relation, espliiin terms of Munda
phonology is very close. This initial labial consom variation also
manifests in Bli (muda = bhandy “shaven,” page 46 above), probably
as a borrowing from Munda, and in Dravidian, wheve word occurs in
Tamil as marai, “bald, head,” as well agporu, “baldness, shaven
condition;” in Kannda asmmda “blunt, maimed, deficient” as well as
bolu, “bald, the state of being shaved, a bare, lesfl@seless state;” and
in Telugu asmaudi, “maimed, amputated, lopped, imperfect, blunt,” as
well asbada, bodi “bald, bare, hornless, cropt, tuskle83.”
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In trying to explicate the meaning of variougliPusages of
muida/muidaka, we should keep in mind the possibility that the dgor
may also refer to the tribal/clan group, with th@gutative) baldness, like
the Malla’s legendary strength, being merely a dpeaical definition,
i.e., the prominence of the part — i.e., baldnestanding for the whole -
i.e., the tribe or clan — for such a long period tiofie that the true
etymology of the term was forgotten. The use of wwrd muda as a
toponym (Kanamuwda, one of the seven great lakes in the Himalayas;
Munda-nigama a market towrf} and as a proper name (King Mia,
grandson of Ajtasattu; Nagamula, a slave woman, mother of
Vasabhakkhattiy who married Pasenadi, King of Kosala; Matunda, a
Buddhist lay disciplé} suggests a long — even primordial - connection
with the geography, history and culture of ancledia. With this in mind,
let us return to some othenuwda/mudaka problematica in the #
writings.

Pali usages of mupda/mundaka

The words occur about 213 times in thali Ranon and commentary
(arrhakathi). Although there are a few instances where the weitiply
mean “shaven” (as, for example in tHehammapadav. 264, na
muzdakena samgo... “Not by tonsure, [does one become] a mendicant”,
or in the Theragitha and Therigatha where monks and nuns describe
themselves as “shaventiuida),®® most occurences ahwda/mwdaka
are pejorative. The Buddha, for example, never tilsesvord himself; in
the instances where he does describe himself asésh he uses the word
nivuttakeso(“whose hair has been removet"pr kesamassu oharetva
(“having shaved off hair and beard®)There seems to be some attempt by
the commentary to separatanda from muzdaka as in the example from
the Sundarikabhradvzjasutta discussed above (page 49); another
example of this distinction occurs in tBdaikarasutta(MN 2 46), where
the brahman student Jatipreplies to Ghakara's suggestion of visiting
the Buddha Kassapa witlkim pana tena mudakena sam@akena
digzhera'ti? (“What is the use of seeing that bald-pated re@{sand the
commentator notes that Jatipspeaks thus because of his immature
understanding - It is appropriate to call somemeda, butmuzdakais a
term of abuse’® However there are lots of instances in the wriingere
muzda is used negatively as well, as in the case ofraical whose head

is shaved before being execufédyr bald-headed nuns called prositutes
by a bhikkhu who inadvertently receives the corgeaf one nun’s
chamberpot on his heddand as a descriptor for the dog of Hell whose
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ears are shearedlgzamuwda) and who lives by the eponymous lake, in
the Petavatthu(2, 1218). There are also many cases where iffisult to

tell what the word means, as it seems to havehaies sense which does
not relate very closely to the meaning “bald.”

Munda as an agricultural implement

In the Nandivisila Jataka 28, for example, we find the phrasanda-
rukkha-dadaka in the techical description of a brahmin harnesdiis
bull Nandivigla (the Buddha as &odhisattain another life) to one
hundred carts

yugan dhure niccala: bandhitvi ekaya kaiya nandivigilam yojetvi ekan
karim dhurayottena paliveetva yugakeifica akkhapdafica nisgya
mudarukkhadadakan datwi tena yottena niccala bandhitvi thapesi.
evafihi kate yuga etto Vi ito va na gacchati.

Here translated as “...he fastened the cross-gok® the pole; then he
put the bull in on one side and made the otherlfadastening a smooth
piece of wood from the cross-yoke on to the axégtse that the yoke was
taut and could not skew round either wdy.The compoundmuzda-
rukkha-dadakan, “smooth piece of wood,” may also refer to a ploumghi
and/or transport implement used by the indigen@apies (a special piece
of wood as used by the Mdas to fasten the cross-yoke to the axletree),
whose meaning has been lost. Or it might refer tond of tree whose
wood is being used for this purpose, either thegdémadder or the East
Indian Globe thistle§phaerantus Hirtys® If the writer was looking for
the concept “smooth” here, why not use one of thmrooner Rli terms
(galita, likhita, sammgha, saha, etc.) for this meaning?

Munda asaform of torture

In the Mahadukkhakkhandhasutt4dMN 13), there is a reference to a
special form of torture called a&aikhamudika, translated as the
“polished-shell shave’® which the commentary explicates as follows:

sankhamudikanti saitkhamwdakammakranam, tam karonti
uttarorrhaubhatokarnaci/ikagaavaraparicchedena camma
chinditwz sabbakese ekato gihim katwi dandakena vallitv
upparenti, saha kesehi cammauthahati. tato ssakaaham
thilasakkhatihi ghansitva dhovani saikhavanam karonti.?
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“Sankhamudika is the bodily punishment of theaikha (shell) muda
(“smooth,” “shaved,” or “practiced by the Mda people”?), those who do
this, having cut the skin by clipping round theaafeom the neck to the
top-knot, both ears and the upper lip, tying a# thair together on one
side, they twist it around and root it out. Witle thair, the skin comes out.
Then, having rubbed the skull with gravel and ¥eshing it, they give it
the appearance of a conch shell.” The wangda could mean “bald” or
“shaved” in this context; but it might equally ref® an ancient form of
torture practiced by one of the indigenous peogtasboth meanings
might be applicable).

Munda as a type of seat

There is also such a thing asnandapitha, a ‘muda-seat.” What is this?

In the SekkhasuttdMN 53), the Sakyans are preparing a new assembly
hall for its inaugaration by the Buddha. They “megul seats”dsanini
pafifzpetw) which the commentary explicates as follows:

pacchimabhittiz nisszya bhikkhusaghassa pallakaptha-
apassayapha-muidapithani pafifizpetva upari
setapaccatthareehi paccatthagpetva pacinabhittiz nissiya attano
attano mahpirthikakojavake pafifpetvi hamsalonmadiparitani
upadhinani thapipesun...”

“...near the western wall he prepared a cross-legged, a bolster seat
and amuzda seat for the bhikkhisaigha above which he spread out a
white canopy; near the eastern wall for each afnttieey prepared a high-
backedkojavakaseat and they caused pillows filled with swan’svddo
be placed (on them)...” What ismawda seat? It could mean “bare,” or
“unadorned,” but not if the swan’s down pillows gaced on them (and
it is not clear exactly where these are placed thdrgust on the Sakyans’
seats or on the monks' seats as well). The compduajavaka (lit:
“armour-wolf”) is apparently a technical term fdvetseat on an elephant’s
back?* perhapamuzdapitha refers to a type of seat used/manufactured by
one of the tribal/ethnic groups?

Munda as an architectural term, circumvallation
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In the Ambalarhikarahulowidasutta(MN 61) the Buddha describes the
behaviour of a royal elephant who “does his wokdriman karoti); this
phrase is further explained in the commentary:

kamman karofiti aggatagate pavaento glateti. puratthimakyadrsu pana
puratthimaldyena &va paisemaya phalakakghakamudapakaradayo
pateti, tathi pacchimakyena, ssena..”

“He does his work’ means, that sallying forth, destroys all comers. At
the vanguard [of the army], etc. with the vangu&e destroys theuida
rampart of the wooden gateway stronghold, whicls [been built] for the
purpose of defenc®.

What is amuda rampart? Theika suggests that it is both a
wooden phalakg made of wooden planks, a shield) storeroom/strolay
above the gatek@ithakg and the upper coveringiddhacchadp of the
rampart pakara), used for a lookout and defendeWe can learn more
about it from a parallel terrmuzdaharmmiya.

Munda as atype of house

This compond is found in thé&bhisanacarika-Dharma-Vinayaof the
Mahasamghika-Lokottaragdin school, in Buddhist Hybrid Sanskfft.
Here the Buddha addresses the monks, telling tlefind shelter during
the rains and lists various forms of accomodatidvictv are suitable and
repairs that have to be made to make them habitalble Buddha says
muidaharmmiyi  pratisapskarttavyi:  “murdaharmmiys are to be
restored.” What kind of building is this? Buddhagaalefines dammiya
as amu.wlacchadana@sddo,79 which may mean a “building with muzda
(flat?) roof.” Horner translates as a house wittsan-roof”, i.e., all the
rooms have ceilings so that they are covered inpier the whole or part
of the uppermost rooms, although there are ceilittysre is no further
outside roofing. This means that one can walk @ugper side of the
ceiling with no roof over one® This would appear to be a flat, rather than
a domed roof* In another part of his commentary Buddhaghosafmee
a hammiyaasupariakasatale patithitakizagaro pasidoyeva” “On top of
a flat roof, a building with an upper storey isqad — a palace,” which
seems to be consistent with his definition oh@mmiyagabbhoas an
upper storey (monk’s) chamber on a flat roof orhamber on anwda
roof®® The word seems to have the meaning of “flat,” birice a
mudahammiyaseems to be an additional storey on top of aradyrdlat
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roof, - which itself has a terrace above it — ityrh@ closer to the meaning
“head,” (as in “head of a building”) that we haveen is one of the
possible meanings of the word. Or it might refeatform of architectural
design and construction which originated with thenl¥h peoples. See
also the commentary on Apath v. 536 where the phrase
satiparhanamatalam (“mindfulness is your watchtower”) is explained by
tetuyhan catusatiparhanarzalamurdacchadana: (the muzda roof of your
four mindfulnesses). Hemauzdacchadanais equated with a watchtower
type structuré?

Munda as fenestration

Also in theAbhisanacarika-Dharma-Vinaya, the wordmu:da refers to a
kind of fenestration or window:

... bhiksuna mude \atapane pitram sthavitan tan dini vatamapdalikaye
agacchiyinam bhaimiyam patito bhinno kaglanam rasim krtva yavagiaye
gandi akofita so dini hastim nirmmidiya vihrakam pravisro payati %

“A bhikkhun placed a bowl infon enuda window and that bow! fell to
the ground and broke when a whirlwind arose. It enadmess of pieces
and when the gong was sounded for the rice gree[j.re. the Buddha]
washed his hands and entered thehara, and saw it.”

von Hindber tentatively translates this as “the almowl was placed in a
not closable window; when a whirlwind arose, itl figl the ground and
broke. What kind of window is anuzda window? Perhaps an “open”
window with no shutters to close in a windstorm (@ Hinuber has

suggested, in the sense of “bare” or “unadornedf)? type of design
which is favoured by one of the indigenous trib@sboth?

Munda as a chariot wheel-spoke

In the commentary to th&huddakaprha's RatanasuttaBuddhaghosa
describes the wheel ofcakkavattaa wheel-turning monarch:

indanlamazimayarnibhi sattaratanamayasahassumn
pawi/amayanemi, rattasuyaamayasandhi, yassa dasamna
dasanna: aranam upari ekan mudaram hoti vatam gahetv
saddakaraatthan, yena kato saddo
sukusalappat/itapaficaigikatiriyasaddo viya hotf’
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“The navel is made of sapphires, a thousand spamiemade of the
seven jewels, the rim of the wheel is made of ¢dta link [axle?] is
made of burnished gold, and after every ten spakememuzda spoke,
whose purpose is to make a sound by catching thd,wi sound which is
like the sound of the five kinds of musical instemts, well and skilfully
played.®® The word muida here could mean “head,” in the sense of
“principal” and it could also mean “bare” or “unaded,” in contrast to
the other jewelled spokes; or it could mean somgthtompletely
different, perhaps horizontal blade-like “spokeat’ninety degrees from
the others, with holes in them that “caught the dtims the wheels
revolved and sounded as described. We don't knawyelkier munda
meaning “bald” or “unadorned” or “head” simply doest fit well in this
context.

Conclusion

These are most of the usagesnufzda/mwdaka in the Rili and BHS
writings. As we have seen, in many cases the woedns “bald,” or
“shaved,” and meanings of secondary derivation kaifyy’ “unadorned,”
etc.,- are associated with the primary meaningnémy cases, but not all,
the word carries an additional pejorative overtoBet there are yet
several other contexts where none of these meaairegappropriate. The
use of the word in proper names and places suggestacient connection
with the geography and culture of north-easternandating back to the
indigenous peoples and their language, which ptesdahe Aryan
immigrations of the late second and early firsieniums B.C. Because of
its retroflex structure, we can be fairly certamattthe word is non-Aryan
and derives from either the Munda or Dravidian lsage groups.
Phonologically, the former group is an especialympelling source,
because of its propensity to interchange initialsmmants at the place of
articulation (n- >< p- >< b-). We find several examples of thim:da =
puzd(na) in the Mahabharata from the later part of the first millenium
B.C. and even within theaR writings, which are much earlier. Here
muzda in the BHS version of thMahavadanastra, appears aBhandu in
the Rili version® The word also appears in several other contextthe
Vinaya story of the bald headed blacksmiltaihnarabhandu) who joins
the Saigha against his parents’ wishes; in th#akas, and many times in
the commentarie¥. One may assume that, because of identity of
meaning, the wordamwda and bhandu are cognate, and we have
demonstrated above thatuzda and pupd(r)a are also related, as are
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probablymuda andmalla. The variations in these words are all functions
of AA internal phonological rules.

The wordmuda/mudakais associated with baldness, but also has
the additional meaning of “low,” “mean,” “outcasteéjow class,” etc.,
This meaning appears to stem from the word’s aatoni with one of the
eastern tribal groups that opposed and were disgldy the incoming
Indo-Aryans. So, when the Buddha and his followeese being insulted
asmuzdakas, they were not only being called “bald mendicdrist also
outcastes with non-Aryan tribal affiliations, iretkame way that the word
Malla referred, not only to a wrestler, but prolyadlso to a member of the
Malla clan (see page 51-2). This helps to explha olysemousness of
the wordmuda/muwidaka and especially some of the arcane terms used in
agricultural, architectural, technical, etc., dgg@ns; the meaning “bald”
or one of its secondary connotations, does notyefitsihese contexts; the
meaning “as used/built/produced by the rida clan or tribe” is often
more appropriate.

In cultural history, the use of an ethnic name aadal attribute,
where the name comes to signify one of the putafoften negative)
characteristics of the group (i. e. a synecdocisefjuite common. Often
the origin of the term is forgotten. How many peokhow, for example,
that the word “gyp,” meaning “to cheat or swind¥mes from the name
for the Romani people (the Gypsies); or that thebvio jew down”
meaning “to beat down in price” comes from the naorethe Jewish
ethnic group; or that the pejorative word “jock;dife characterized by
excessive concern for machismt”originally referred to the Scottish
peoples? The evolution of meaning in language ismatifaceted
phenomenon where social, political, historical awdltural strata
interpenetrate and overlay each other in a comgpgstry; although we
may not be able to unweawnenda/muwdaka’s actual history of semantic
development, we can understand — by carefully stadthe context of its
use -- the various strata of meaning in the word amcover the richness
of its genealogy.
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" Murray B. Emeneau,anguage and Linguistic Are@tanford: Stanford
University Press, 1980), 198; This article, “Thaliam Linguistic Area
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language, their first language being Dravidianthigir first language there
were contrasting dentals and retroflexes; in Séanskrwe had better say
pre-Indo-Aryan, there were only dentals and son@phbnes of dentals
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Aryan, bilingual speakers who recognized a phonetoiatrast between
dentals and retroflexes in the foreign languagenecdo interpret the
allophones of proto-Indo-Aryan in terms of the fgrephonetic system.
The loan-words with retroflexes which — at leastmig interpretation of
the Rigvedic evidence — they must have introducéal indo-Aryan may
have contributed considerably to the spread of tiosel phonemic
distinction among the speakers of early Indo-Arydiadhav M.
Deshpande, "Genesis oRgvedic Retroflexion: A Historical and
Sociolinguistic Investigation”, in Madhav M. Desimp@ and Peter Edwin
Hook, eds.Aryan and non-Aryan in Indi@Ann Arbor, 1979), 297: “...the
origin of retroflexion lies not so much in the Ang borrowing this trait
from Dravidians in early times as in Dravidans'@tdey Aryan speech to
their native phonology.”

18 Munda is the name of an Austro-Asiatic languageugrwhich is still
spoken today in the Chota Nagpur plateau of ncatezn India, state of
Jarkhand. To avoid confusion, the capitalized wtitlnda” without
italics and without diacritics is used to refertte language group. The
word Munda with diacritics and no italics refers to the alflethnic group
(see below), attested from at least the time oMh&izbharata. The word
muzda(ka), with diacritics and in italics refers to the waad actually used
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in the Old Indic and Middle Indic texts or as qubte the academic
literature.

¥ willlam Dwight Whitney, Sanskrit Grammar (Delhi: Motilal
Banarsidass Publishers, 1924; originally publisb@d9), §1222d.

20 K. R. Norman,Pdli Literature (Wiesbaden: Otto Harrassowitz, 1983),
59, 63; K. R. Norman, "Four Etymologies from thebBiga-sutta", in
Somaratna Balasooriya (et al.), d8luddhist Studies in honour of Walpola
Raula (London, 1980), 179 (1980); also published irCiollected Papers
2 (Oxford: Pali Text Society, 1991),156.

ZLK. R. Norman.The Group of Discourses (Sutta-kig) (Lancaster: The
Pali Text Society, 2006), 14. Another occurrenc@ sfmilar curse occurs
in the commentary toathka 490 Paficuposathajtaka,in V. Fausboll,The
Jataka together with its commentaflyondon: Published for the Pali Text
Society by Luzac and Company, Ltd., 1963), voB28: where an ascetic
curses gaccekabuddhaho has usurped his seat with the wokdsala,
kalakanpi, muidaka, samaaka, “Outcaste, black-eared, shaveling,
ascetic.”

2ibid, page 17.

% That there was a “religion of Greater Magadhafedént than and
opposed to Vedism is the central thesis of JohaBneskhorst,Greater
Magadha, Studies in the Culture of Early Indiaeiden, Boston: Brill,
2007). For a discussion of tteamaa tradition see pages 79f; see also
Govind Chandra Pand8tudies in the Origin of Buddhisfelhi: Motilal
Banarsidass, 1974), 261. For more examples of teocétion of
muzdakas withsamaas, see below.

24 yesam ca virodha sasvatikah. Sfisa Chandra Vasufhe Ashidhyayr of
Panini, vol 1. (Poona: Published by R.N. Dandekar at the Bhandarka
Oriental Research Institute, 1962), 311; F. Kiethofhe Vyikaraza
Mahabhiasya of Patafijali(Poona: Published by R.N. Dandekar at the
Bhandarkar Oriental Research Institute, 1962), 476.

% Helmer Smith,Sutta-Nigita Commentary 2 being Paramatthajatii,
Volumes 1, 2(London: Luzac & Company for the Pali Text Society,
1966) vol 1, 175kalakanni mwdakasamaako ...“mudo asuddho hatti
brahmauanam digrhi, tasna “ayam asuddho, tena devafitmazapizjako
na hot"ti jigucchanto “mundaka” ti aha. mwdakatti va ucchitho esa, na
imam padesa arahatiagacchitunti samgo hutvipi...

% Norman, Group of Discourses, page 53. Sn PTS, 80.

?ibid, page 54-5.
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% See for example, thBaudhiyana Dharmasitra , in Patrick Olivelle,
The Dharmagtras (Oxford: Oxford University Press, 1999), 210.

2 Helmer Smith,Paramatthajotik 2, vol. 2, 402muzdo ayan bhavan,
muidako ayan bhava nti &se vivaritamatteva kesamtadis\a [*see note
below]'mundo"ti aha. tato sgrhutaran olokento parittampi sikha adisvi
hilento "mudako"ti aha. evaifipa hi nesan brahmauanam digthi. tato \a ti
yattha rhito addasa, tamh padeg mudapi hiti kenaci lranena
murditasisapi honti. mudo ayan bhavan, mwdako ayan bhava nti “By
this the text signifies that when he (the brahmadidn’t see any hair as
soon as his head (the Buddha’s) was uncovered, ‘Sasthaven (person)'.
Then looking at him more closely, he did not seenex small top-knot, he
expressed contempt for him and he said, “He fsuadakd’ for such is
the belief of these brahmangato wa ti This signifies that the brahman
(wished to go away from that place), where standiegsaw (the Buddha).
muzdapi This means for some reason (some brahmans) aresladsen-
headed.” | am indebted Dr. Mahinda Palihawadanéhé&dp in translating
this passage. The phralsesanta: diswa | am reading akesan na disv,
at his suggestion.

% Mary E. Lilley, The Apadna of the Khuddaka Nilya, Part 2(London:
Pali Text Society, 1927), page 3583tha 14. The editor capitalizes
Andhala, suggesting that she is interpreting it as a ltigiobaup; however it
is also an adjective meaning “blind.”

%1 The wordssanuvindakais translated as “together with those who know
them, "taking the word as derived from frasa-anu-vidand modifying
Kolaki. However there are several variants for this partthe text
(karthakasanuvindalg; ...hanuvindulé, Kugthaganuvithaka), suggesting
that the transmission is garbled.

%2 muwdaka samaaka ibbha kazha bandhugdapacai DN 1 90. Trans. by
Maurice WalsheThe Long Discourses of the Buddha: a translatiothef
Digha Nikiya (Boston: Wisdom Publications, 1995), 113. In theetan
Vinaya (http://www.asianclassics.org/release6IBO001IM2_T.TXT)
this is also preserved, where the wondudaka is translated amgo reg
(“shaved head”). The Chinese translate the samsapasa$ (huixing
which means “deformity” and may indicate that thegd a different word
than muwdaka in their source document dmixing usu. translates Skt.
vairipya (T01n0001_p0082b24).

% T. W. Rhys-Davids and J. Estlin Carpentéhe Sumagala-Vilgsirr,
Buddhaghosa's commentary on the Digha Nikayandon: Pali Text
Society, 1886-1932), vol. 1, 254brghmaza brahmuno mukhato
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nikkhanti, khattiyi urato, ves& nagbhito, sudd japuto, samaa
pizthipadatoti. Note thecontrast withRg Vedaix, 20, 12 where thgidra

is said to have been born from the feetPofrusa. In the Indian caste
system, the only groups lower than figras were the mixed castes and
those who did menial work which rendered them “unt@ble.”

3 DN 3, 79. Te tumhe seham vampam hitva hinamattha vanam
ajjhupagati, yadidan mudake samaake ibbhe kahe bandhugdapacce.
Tayidan na sidhu, tayida: nappatiizpam, yam tumhe sgham vannam
hitva hinamattha vanam ajjhupagaf yadidan mudake samaake ibbhe
kanzhe bandhupdapacce’ti.“And you, you have deserted the highest class
and gone over to the base class of shaveling pstigtics, servants, dark
fellows born of Brahma's foot! It's not right, iti®t proper for you to mix
with such people!” Trans. by Walshegng Discourses407.

% Bronkhorst, Greater Magadha. See footnote 23.

% Satapatha Bihmaa 13, 8.1.5. For discussion see Munishwar Jha,
Magadhr and its FormationCaclutta: S. N. Guha Ray at Sree Saraswaty
Press Limited, 1967), 12.

37 33.6: tan anuvyijaharantan vah praja bhalsisreti | ta ete ‘ndhdh
puzdrah sabarah pulindz matiba ity udantyi bahavo bhavanti vaiamitra
dasyinam bhayisthah. The wordbhalsisza is a precative '3 sing. form.
See Whitney 8895. For alternate English transiasiee Arthur Berriedale
Keith, Rigveda Brahmanas: The Aitareya and K#aki Brahmasas of the
Rigveda(Delhi: Motilal Banarsidass, 1971; originally pudiied 1920),
307.

3 See Michael Witzel, "Substrate Languages in Ottb}Aryan Rgvedic,
Middle and Late Vedic)"Electronic Journal for Vedic StudieS (1999),
39. The Pudras “is the name of a people regarded as outcastkei
Aitareya Bahmana. Their name occurs in th&t8as also. In the Epic their
country corresponds with Bengal and Bihar,” per hért Anthony
Macdonell and Arthur Berriedale Keitiiedic index of names and subjects
(London: Murray, 1912), 536.

% See Bimala Churn Lawlribes in Ancient IndigPoona: Bhandarkar
Oriental Series No. 4, 1943). The ancienhd®as are an eastern tribe in
the sub-Himalayan foothills, who lived just souttseof Bihar (where the
Buddha lived and taught) and east of Jarkhand, evbegsent day Mudas
live, (278). TheSabaras, Andhras and Pulindas lived in the Decca®)(1
The Mitibas may also have been a southern tribe (173-5).

“0'Law, Tribes 164.

1 See footnote 24.
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“2\Woolner, “Prakritic and non-Aryan Strata,” 67.

*3R. PischelComparative Grammar of the Flrit Languages, translated
from the German by Subhadraalh(Delhi: Motilal Banarsidass, 1981;
first published 1900), §104. e.g. Sgtathama >Pkt. puzhuma.See also
Jataka 41, where padam-olamba (having caught hold of) is in the
Burmese, bupadam-olumbas in the Sinhalese, Thai and PTS version.
*4Vin 2, 137;Cullavaga V, 29.

). Takakusu and Makoto NagaSamantapsidiki Buddhaghosa's
Commentary on the Vinaya Pitakaondon: The Pali Text Society, 1924-
1947), vol. 6, 1212sanvelliyam nivasent ti mallakammadiradayo viya
kacchan bandhitv nivasenti. “They wear loin cloths” means, like
wrestlers, labourers etc. (or of the Malla clamg,tbey bind on a loin cloth
and wear it.” As portersmudavayi ti yatha rafifio kuhifici gacchato
parikkharabhapdavahanamanugs adhippiyo. mwdavasi means “Like
persons who carry requisite goods of a king wheelsasomewhere,” that
is the meaning.

4 TH£T01n0001_p0029b03. PB represents the phonetic seootion
of the sounds in Early Middle Chinese by Edwin @ll&/blank,Lexicon
of Reconstructed Pronunciation in Early Middle Gise, Late Middle
Chinese, and Early Mandarifvancouver: UBC Press, 1991).

4 R AR IEAZFET01n0007_p0207b07. In fact, LaWribes 259 suggests
that “it is probable that the word ‘Malla’ denotiragprofessional wrestler
was derived from the tribal name of this people.”

8 For example: In Vishnu S. Sukthank@he Aranyakaparvan, Being the
Third Book of the Madbhirata The Great Epic of Indiag(Poona:
Bhandarkar Oriental Research Institute, 1942), B&yoRhapter 48, p. 159,
the Muwudas are one of many tribes attending a sacrificesravtthey are
listed along with several others:

harahipams ca anams ca tukliran saindhadms tathi

jagudan ramahan muwdan stirajyan atha taiganan (verse 21)

“[I saw] the Hirahinas, the @has [Chinese], the Tuktas, the Saindivas
as well, the dgudas the Ranthas, the Mudas, the Strajyas [Amazonian
women] and then the figanas [coming to the sacrifice]”.

9 There is of course a distance of several centseesarating the time of
the Aitareya Bahmasa from that of theMahabharata. In the latter epic,
there are at least two instances where thedfautribes are mentioned,
with the Mwdas as a variant reading. In Shripad Krishna Bebaralkhe
Bhismaparvan, being the sixth book of the Mhirata the great epic of
India (Poona: Bhandarkar Oriental Institute, 1947), B&oKhapter 52



72 Canadian Journal of Buddhist Studies, Number 7, 2011

verse 8-9, page 277-78, where thea@as/Mwdas form the left flank of
the Kuru army; the Magadhamter alia, form the right flank:
magadhis ca kalingas ca diseraka gaail saha

daksizam pakamasadya sthit vyizhasya dassitah

kanaras ca vikufjis ca muk&ih pundravisas tatha

brhadbalena sahit vaman paksam upisritah

“The Magadhas and the Kalingas and thasédakas together with their
troops, formed the right flank, stood firm, armedmilitary array. The
Kananas and the Vikufijas and then®as [var. Muda] tribes [stood] in
like manner, and possessed of great strength thaypged the left flank.”
The critical edition lists four witnesses whependra has themuzda
variant reading.

There is also another mention of thenéa tribe in Book 6,
Chapter 46, verse 49, with a single variant readfmgu:zdah for pupdrah
in the following text: pisaca daradis caiva pudrah kundivisaih saha
madaka ladakis caiva taiganah parataigapah; “... [The] Pgacas and the
Daradas, the Ridras [var. Mmda] together with the Kuafivisas, the
Madakas and the Igakas, the Tiegganas, the Paratganas...”

0 See Jules Bloch,es Inscriptions d'foka (Paris: Société d'Edition "Les
Belles Lettres”, 1950), 172, line 10. Another ietting point is that the
word for “a person having his hair cropped or skidvis muzdra in
Santali, with the addeér-. See BoddingA Santal Dictionary342.

*LLévi, S. 1923. " Pré-Aryen”, 56.

52 Mayrhofer definePundrah as “Name eines Volkes...vielleicht als ein
austroasiatischer Name sowohl n@drak (Udra-, Unda- usw.) wie
andererseits mit dem Namen déundah zusammengehdorig. See Manfred
Mayrhofer, Kurzgefasstes etymologisches Worterbuch des Adthdn, A
Concise Etymological Sanskrit DictionarfHeidelberg: Carl Winter -
Universitatsverlag., 1963), vol. 2, 302.

> F. B. J. KuiperProto-Munda Words3-5.

* The Munda language group is divided into North Elarand South
Munda. Most Munda speakers live in the Chota Nagypateau of north-
eastern India, in the state of Jharkhand. For andaoction to the Munda
language family and distribution maps, see GredoryS. Anderson,
"Introduction to the Munda Languages”, in Gregory® Anderson, ed.,
The Munda Languagdtondon and New York, 2008): 1-10.

* F. B. J. Kuiper, "Munda and IndonesiadDrientalia Neerlandica, A
Volume of Oriental Studiefleiden, 1948), 386-87. Othan- >< p-
alterations at the beginning of a word are showHemz-Jurgen Pinnow,
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Versuch einer Historischen Lautlehre der Kharia-&pre (Wiesbaden:
Otto Harrassowitz 1959), 370-71.

*% See Jules Blochinscriptions d'Aoka, 124, line 29.

" Heinz-Jirgen PinnowYersuch einer Historischen Lautlehr&p-22.
Palaw and Mon belong to the Mon-Khmer (or eastern) binasfcAustro-
Asiatic and are thus only distantly related to Maind

%8 |bid, 20; translated by the author. Kuiper alsmtitas pre-nasalization
as a mechanism of word variation in his “Munda &mdbnesian” aticle,
page 381. If he is right then the pre- nasalizatibpuzdra by the addition
of a nasal beforp (n+p) would result inm: n+p > *np > *mp > m (the
homorganic nasalhp+ pund(r)a > muzda

9 See Gregory D. S. Andersofihe Munda Languagesyhere they are
called expressives in the following language grouWpsrum (413), Gta
(741-743), Gutob (665), Ho (227), Juang (537), Rekéundari (184),
Kharia (482-483), Kherwarian (230-231), Korku (288lundari (139-45),
Remo (607-08), Santali (73-74) and Sora (360-62).

 The m- words and definitions may be found in Burrow & Hreeu,
Dravidian Etymological Dictionary, 349; the- and b- words and
definitions in Kuiper, Proto-Munda, 104. Kuiper believes that the
Dravidian words are borrowings from Munda.

®1 kanpamuida as the name of a Himalayan great lake occurs dftvaut
the commentary, for example, thé&umagalavilasini, 1, 164:
kapnamuida-rathalara-anotatta-ghappapta-chaddanta-manikini-
kunala-dahe; it is also the subject oKapramuwdapetavatthu(p. 41f).
Munda-nigama(market town) is a place mentioned in the commentar
Dhammapada82. H. C. NormanThe commentary on the Dhammapada,
volumes 1-§London: Pali Text Society, 1970phammapada-zhakathi,
4, 128, where Mamunda lived.

%2 The story of King Muda is told in theAiguttara Nilaya, 3, 57f. The
story of Nagmunda is told inJataka 7 (1, 133) andliataka 465 (4, 145).
For Matamunda see previous footnote.

3 Theragitha v. 153, 414, 944, 998, 111Bherigatha 32, 75, 183, 348

% Sn verse 456Sundarikabhiradvajasutta. The compoundivuttakesas
a bahuvthi (descriptive compound). The wordvutta comes from the
Vedic rootvap, (“to shear”, “to shave”, past participle ofi+ vap =
*nyupta > nivutta which root occurs in thRig Veda(e.g. 10.142 where
we find vapta and vapas); the wordmuzda does not occur in the Rig
Veda. This yap) is also the word used in tl@&hya (“household”)sitras
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for tonsure of the brahman child, e. fvalayana Ghya gitra, 1.17.10,
avapat

5 MN 1, 163,Ariyapariyesarsutta The verb-formoharetv is a gerund.

% murdakena sameakeni ti mudam muidoti, samaam va samaoti
vattup  varati, ayap pana aparipakkafratta  brahmazakule
uggahitavolaravaseneva #fento evaniha. Majjhimapamnasa-arhakathi,
commentary in J. H. Woods and D. Kosami®apaficagdar
Majjhimanikzyarthakatht of Buddhaghagariya, Part 2, Suttas 11-50
(Warwick Square, E.C.: Oxford University Presstfog Pali Text Society,
1928), 3.280: “It is fitting to call a bald persomunzda’ or an ascetic
‘samaza’ but he [Jotipl], because of his immature understanding, speaks
this way, looking down [on him] because of termsideations learned in
a Brahman family.”

" The phrasekhuramugda karitva occurs in 11 instances, meaning
“having caused his [the criminal’'s] head to be gthwith a razor” prior
to execution. (e. gSusimasuttaSN 2, 128)

% Vin 4, 224 assamaiyo ima muda bandhakiniyo“These bald (nuns)
are not ascetics; they are prostitutes.”

% E. B. Cowell, The Jitaka or Stories of the Buddha's Former Births
(London: Luzac & Company, 1957), vol 1, 72.

® per Monier Williams, S. M. 189%anskrit-English DictionaryNew
Delhi: Munshiram Manoharlal Publishers Pvt. Ltd.pRet 2002, s.v.
murda.

™ Bhikkhu Ranamoli and Bhikkhu BodhiThe Middle Length Discourses
of the Buddha, a Translation of the Majjhima &ik (Boston Wisdom
Publications, 1995), 182.

2.3, H. Woods and D. KosambRapaficagdary, vol 2, 58. Trans. by
author.

3 Ibid, vol 3, 19. Trans. by author.

™ per therika (sub-commentary). It is interesting that tiei defines the
muzdapitham asyojamvarreti yojanaparikkhep&hich seems to be saying
that amuzda seat has the circumference of a yoke. See distusdiove
on muzda-rukkha-dada (Page 55). Although the author did not have
access to the original, theka is available in Dhammata, Majjhima
Nikaya Tika (Rangoon: Buddhasana Samiti, 1961). Quotes from tiier
are from the Digital BHi Reader,
chrome://digitalpalireader/content/index.xul?loc4rf.0.2.0.0.t&analysis
=mahaapi.t.thikakojavake
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5 J. H. Woods and D. KosambPapaficagdary, vol 3, 127. Trans. by
author.

8| take puratthima to mean “forefront” (see F. EdgertoBuddhist
Hybrid Sanskrit Grammar and DictionargDelhi: Motilal Banarsidass
Publishers, 1998; originally published 1953), vpk&purastima p. 347),
or vanguard.

" Paiseniya phalakakghakamudapikaradayoti paiseniya attano
arakkhatthzya thapite phalakakghake ceva uddhacchada@radike ca.
Digital copy available at:
chrome://digitalpalireader/content/index.xul?loc£r.0.0.0.0.t&query=p
halakako.t.thakamu.n.da&para=7&analysis=appa.ndétrombox=0

854, 7. Digital copy available at:

http://fiindolo.sub.uni-
goettingen.de/gretil/1_sanskr/4_rellit/buddh/abhistitm. The hard copy
was not available to meéfaisho Daigaku, Daishubu setsu shusseburitsu
Biku igiho" Bonbun shahon eiinban tebiklokyo: Taishd Daigaku $go
Bukky6 Kenkyiijo Biku Igihd Kenkytkai, 1998).

9 Commentary t&/inaya3, 200;Samantapsidika 3, 654.

8. B. Horner,Book of the Discipline(London: Pali Text Society, 2001-
2007; first published 1949-1966), vol. 2, 16, fain6. Italics in original.

8 See C. S. UpasalDictionary of Early Buddhist Monastic Terms
(Varanasi: Bharati Prakashan, 1975), bammiya 245, who defines it as
“A large multi-storeyed mansion with an upper chamht the top, but
without a dome.”

8 3. Takakusu and Makoto Nag&amantapsidika 6, 1215.

8 |bid 6, 1219. hammiyagabbhoti gkisatale Kragaragabbho v
muzdacchadanagabbhaav

8 Apadina-athakathi, 286. The PTS edition was not available to me. It
can be found in the Burmese edition, Vipassana &eBelnstitute,
Apadina-Aithakathi, Peehamo Blago (Dhammagiri: Vipassana Research
Institute, 1998), 295.

% Abhisanacarika-Dharma,101, 2f.

8 Oscar von Hinuber, "Sprachentwicklung und Kultsaéchte, Ein
Beitrag zur materiellen Kultur des buddhistischerlogterlebens”,
Akademie der Wissenschaften und der Literatur, Abhegen der
Geistes und Sozialwissenschaftlichen Klasse Jalgrgh892, Nr. 6
(1992), 45: “die Almosenschale wurde in ein nichgrschliessbares
(?muzda) Fenster gestellt. Da erhob sich ein Wirbelwind fiel zu Boden
und zerbrach.” Brackets and question mark in oalgin
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8" The version quoted is from the Burmese editiordiuisethe Digital Pali
Reader at:
chrome://digitalpalireader/content/index.xul?lodR.0.6.5.0.a&analysis
=pavaa.lamayanemi&frombox=0. | was unable to aceessird copy of
the Burmesdipitrakato check the Digital Pali Reaer edition; however t
Chartha Saigayana CD (available at http://www.tipitaka.org/) was
checked. The PTS version is slightly different &od muzdaram has
muddtara;m (muddha + aram); Mayrhofer, Worterbuch vol. 2, 652,
suggests that the classical formnofizda, meaning “head,” may in fact be
a Middle Indic form of Sktmardhan “head”. See Helmer SmitiThe
Khuddaka-pga, together with its commentary, Paramatthajotik [by
Buddhaghosa](London: Rili Text Society, 1959), 172.

8 This is translated by Bhikkhu akamoli, The Minor Readings
(Khuddakaprha) The First Book of the Minor Collection
(Khuddakanikya) (London: Luzac & Company Ltd. , 1960), 186 where
muzdaram is rendered as “head-spoke.”

8 Ernst Waldschmidt, "Das Matadinasitra: Ein kanonischer Text iiber
die sieben letzten Buddhas. Sanskrit, verglicheindemn Rli nebst einer
Analyse der in chinesischer Ubersetzung iiberliefeRarallelversionen.
Auf Grund von Turfan-Handschriften herausgegebemil T-2. ",
Abhandlungen der deutschen Akademie der Wissemschafi Berlin,
Klasse fur Sprachen, Literatur und Kunsfl953), p.128; also in
Takamichi Fukita, The Malavadinasitra, A New Edition Based on
Manuscripts Discovered in Northern Turkesi@?obttingen: Vandenhoeck
& Ruprecht, 2003), p. 114, 116. ThaliPversion occurs at DN 2, 28.
Buddhaghosa equatbébandu with muda. The sporadic appearance and
disappearance of aspiration in the Prakrits iseqa@dmmon; see Geiger,
Grammar §40.

“Vinaya 1, 76.Jataka 3, 22 (#306) 6, 538 (#547). There are approx. 35
occurrences of the word in the commentaries. The BEggests the word
bhazdu might be related tpandu (=panda, “eunuch,” “impotent”), which
Jacob WackernageAltindische GrammatiKGoéttingen: Vandenhoeck &
Ruprecht 1896), 116, 184 also connects whbrda (“maimed,”
“defective”), a word he claims is of foreign origiBee footnote 10.

1 American Heritage Dictionary, s.v. jotk



