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Abstract

Thisis an examinatiorof thethirty-two auspiciougnarks of
the Buddhawith reference to various Pali and Sanskrit
texts. Most are simple lists of the characteistics of the
mahapurusa, butthree—the Pali Lakkana Suta in Pali and
the Lalita Vistara and Gandavyaha Sitras in Sangrit —
offer amare extendedlesciption andattemptto explainthe
origin and/or significance of the laksanas. This paper
focuse on a sectionof the Gandavyiiha Sitra (Book 39 of
the AvatamsakaSitra), which lists and frequentlyexplains
the Buddhalakanas. The study introduces a new
translation of the passagefrom the original Sanrit, and
comparesits descriptionsto other relevant Pali, Sanskrit
and Tibetan sourcesIn mostcasesthe Gandavyiiha Siitra
offers the most convincng explanation of the relevance
and/ororigin of the laksana.

Introduction

The origin of the Mahapurusa (‘great man’) conceptin Hindu
mythologyis not known, but it is evidentlyvery andent, although
not fully developeduntil Buddhist times! The mahapurusa
manifeds either as a cakravartin or abuddhadependingon whether
he remans a grhastha — a housholder — or a samnyasin, a
renunciantor homelessmonk?2 The cakravartin (‘wheekroller’) is a
world-ruler, the wheds of whosechariotroll eveywhere without
obstrudion. Bharata was the first cakravartin and there are
allegedly 11 more who followed him.3 He conquersthe land and
posssxsthe sewentreasures of the wheel, elephant,horse,quea,
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jewel, chancelloand counder; but should he laee the lifeof a houskolder
to wande as a monk, he becomesBuddha,'the teache of gods andnen, a
peerlessguide needing no @ifrom another?

The mahapurusa was beleved to posses82 auspicious marks
(dvatrimsailaksanika) on his body which are detailed in sevegearly
Buddhig sciptures in¢uding threePali suttas, the.akkhana Sutt® and
Mahapadana Suta of the Digharikaya, and theBrahmayu Suta’ of the
Majjhimarikaya, and a Sanskrisutra, thelalita Vistara Sitra.® There are
also noreor less complethsts in theMahavastu® the Boddhisattvabami,10
Mahavyutpati,1! the Ratnagotavibhiaga sastra,12 the Arthaviniscaya
Sitra,13 the Dharmasangrahal4 and theGandavyitha Sitra.1> There ae also
numenpus referencs in varbus Indan and ibetan commentdes on the
sutras. Themahapurusa is born to a mother who also h23 kinds of good
qualities, which differ however, from those of heson16

Most of the above witings are simply listof the grat man’s 32
marks, vith little or no exposition of their sigriicance Howeva, three of the
works do nake such @ atempt. The Lakkhana Suttaexplains the marks as
resulting from the karra ofthe Buddha'’s prewus lives, but theconnetions
it makes areat besténuous and the explamans it offers ontain nany non-
squiturs The Lalita Vistara Sitra makes a more credible attempt to
rationdize the phystd marks ad to show how they refleche Buddhs
inner naturé’ But the Gandavyitha Sitra interpretation ofthe 32 marks
where thee isone, is by far thenostsophisticéed and intelligent.

This papewill examine the Gandawitha Suta’s expositionof the 32
marks, with referere to othersutra and e@mmenary descriptions, whe
appropiate. The Gandavyiha congitutes the &g chapter of he The
Avatamsaka Sitra, or Flower Ornament &ipture, a monumentalork (over
1500 pages in Englishanslation) of edy Mahayana Buddhism (8 or 2nd
cenury C.E.). The passage on the23marks occurs as an apeat
interpolation in the text ofthe Gandavyiha. The ony English translation of
the Gandavyitha Suta is that of Thomas Cleary as npaof his English
translaton of theAvatamsaka &tra from the Chinesé8 Cleary’strangation
omits the passage orme 32 Jaksanas evidently because the Chinese
manusript from which he vas working does not antdn it.19 This study,
then, ncludes, and is based on, thathor’s transléon from the Snskritof
the Gandavyiha passage pertaining tbe 32 marks.

To sinplify referenceto the three main texts we shall refer to them by
abbeviations, with pageeferences in pa&ntheses: @Gv for the Gandavyitha
Sitra (Sanrit)20; LkS for the Lakkhaa Sutta (Pali) md LKkS-E for the
English traslation by Rys Davidgl; LVS for the Lalita Vistara Sitra
(Sanskri} and IVS-E for the English translation by Gwendolyn &2
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Gandawiha Siitra on the 32laksanas

The Gav tells the sbry of Sudhaa, ayoung ma in sarch of
enlightennent who visits 53sages,askng advice in s quest for
enlightenment. Inthe town of Kapilavastuhe visits Gog, who ha attaine
the “enlightenng liberaton whose spheris obsevation of he oceanof
concentations of allenlightening beings” (183). Gop tells Sudhanaabout
the “cosmic netof interrelgion of all things,” having enteed into the
“‘indivisible totdity of all enlightening leings’ pratices, the infiniteweb of
illusion, nfinite cosmic pevason.” She then proceds to tell himabout her
attanment of liberation manyaeons go, in a world @lled ‘Produing
Fealesmess’ tbhaya-m-kara), in an age called ‘Superior Condu¢pati-
pravarah), in a metropolis called Magnificent Tree’ (druma-meru-sri, a
compound wheh adually means, ‘treeMeru-sperdour).23 Gopa then
proceedgo tell Sudhana thetory of theking Lordof Weatlh (dhanapati) and
his son Lord of Sgndour (tejodhipati) who bore the 32marks of the
mahapurusa. In the Sanskrit version ther®llows a long dsaiption,
interpolatedbetween the intduction and the stornyself, of the32 marksof
a great man (dva-trimsan-mahapurusa-laksana).

Now in the capital, Drumaeru<ri, there was a king Had Lord
of Wealth who was ruler ad povince.

There were84,000womenin the wonen’'s quarterThere weres00
ministers. And healso had 508ons endowd with numerous
splendid formsbrave heroes allniexcellet form, able to vanquish
the bessoldiers kind and good-looking.

The king’s foremost, principatjueen of thé&4,000 wa known as
‘Pregnantwith the Spladour of he Lotus.’She had a hadsone
son caled Lord of Splendour, good-looking, baiful to behold,
whos body was wéladorned vith the 32 markof a great man.
These ae his 32maiks.

Now the Saskrit intepolation bgins. It is d&out 65 lines long over thre
pages.

1) The king’s sor_ord of Splendour standsrfn with his handsind
feet. He raises the soles okHeet equajl and hys them down
equally onthe earth, and in stepyg down compldely with the
solesof his two feet he tolmes theearth equidy.

Gnv makes no furthercommenton tis mark. In LVS-E (647) this feare
reflects the Buddha's fimness in “renunciation, good conduct and vowrs,
austeity and brahmacarya, never beingdiverted from observances, neve
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confused, possessingue firmness."LkS-E (139) connets the mark with
Buddhds virtuouscondut in a pevious life.

2) And on histwo les thee appeared 1000 spokes wiitle same
naveand felly visible, shining and completin evey way.

The LVS-E (647) calls ttg wheel thenandy-avarta, the ‘happy-turning,” and
points out tat the sas of he Buddha's fet dso bore asvastika. The
thousad-spoked whel repregnts theBuddhaas rdugeto all living bengs,
according to LVS-E. LkS-E'sniterpetation (141)s similar and equallynon-
gemane. Tle obvious interpreion — thatthis is a metaphorfor the
cakravartin' s (wheel-roller’'s) easand speed ofmovemet —is dluded to
only by N.H. Samtani n his canmentary on the 32 amks in the
Arthaviniscaya Sitra,24 who pointsout that the Buddha leaves a velidike
impresson on the ground when healks, evzen hough, as some believhe
floats dove the ground ad only lexes a impression bsause of his
supenaturd powers.M.E. Burnoufmentons that this mark is qutpopula
andsea on manyfigures oftheseatel Buddha2® The Sanskritword sanabhi
(‘having the same nave arentré) also mans ‘of kindred blood’ which
suggestsanother dimesion to thdaksana — themutual interre&tionship of all
beings because of coumt$s lves ledYet no commentator dwas thisexplicit
condusion that the whderepresents our commaonnededness.

3) His anklesare fixed hgh, veryclear, most prominently
embellishedtowards he upper side, shining brilligly, filled with
flowers [adorningthe splendour of his feet.

Ther is wide divergene in interpreting tis mark — whib, as Fanklin
Edgerton renarks, conveys an jpnessbn of “flounderng in a mas of
ignorance.26 In the Ratnagotravibliga sastra the word isutsanga-padata,
(utsanga = haunch) whichugygess thatthe feature reles topadmasana, i.e.
the Buddh& placemenif his feet n the meditation posire, on hé upper
thigh 27 Burnoufthinks theterm efers © Buddha’s gtendal ankle gaillant,
i.e. protruling)28 The LVS (106) hasutsariga-pada which LVS-E (155)
translates as “hisstrideis long.” LkS-Ehas “ankles Ike roundel shdéls and
down on the body turningpward” (147),2° which the authorsees as the
result of the Buddhaspeakingn a pevious lifeto the multitude “on ther
good, on ighteousness, explang to the multitude, ...a beaer of wdfare
and happiness to living creatures...,” etchel Mahavyutpatti gives yet
another definition: “the joints of thanklesof the fee do not apped’
(transhing ucchankha-padata; Tibetan: ‘zhabs kyi longmo’i tshigs mi
mngong pa.30 The lotus postureesms the most likely explatian for this
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feature, consisté with Gnv where the final compand (pada-
cchavi...prabhasvara) may be under®od to refer to the Bddha’'sankles
exposed as tlyereston his haunches.

4) Both thepalmsof the hands and soles of the feet of this persen a
reticulated —wonderful, wellproportoned, free from fias, not
flowing,31in such a manneaas the kig of geese fte gander),
whose dominion is firm.

LVS (106) has onlyala-anguli-hasta-padah (“web-fingers-hands-feet”), but
tries to makeserse of it hterin the siitra (LVS-E, 648), becae“he has long
skillfully gathered leingswith the netof converson, with giving, kind speeh
and helpflness, with deds that matt words.”This is consistent with Gv,
where the hastapadatale are “not flowing” because theethasno holes in it
—i.e it was madeo catch people.KS-E (145) suggests thite Buddha in a
former life becane “popularto the people, by the four bases of popularity,”
namely giving, kindspeeh, good conducand mpartiality — as a result he
aqquired “hands ancekt reticlated like anet” and “soft andender hadsand
feet.” Samtai suggests thathis Buddha feature may havesulte from the
Buddha’s abstaing in a previouslife “from slandering in order to kee¢he
families of other beings united2 Kalidasa’s dramagakuntah, also contains
areferace to he web finges andtoes of agreat ma in Act 7, lne 16, wha
theking Dusyanta noteshathis sonSavadanana has finges cnnecte bya
web, a ggn of a universaimonart — “shining ike a single lotus opened by
the early dawn, whosecolour, rednss, is blaing and hging the intestices
between its petls inperceptble.”33 Burmnouf contests the interpretation that
jala refas © fingers and toes conrted by a membraneand t&kes he
expressn literdly, i.e. that Biddha had lines crossingsHingers, handsnal
feet be@use he tired his bodyd hands “ssavir, a baigner et drotter de
subgances oncueuss son pere, sa mére et d’autrespersonnages
respectales.’84We mustasume, sincehiere isamedica condiion in which
children are born \ith webs conngling their fingersand bes3° and the
metaphor of cathing beingsin a liberdive net sems aptto describethe
Buddha’sfaith, that Birnoufis probably notorred in this cae

5) He hasa condition oflengthened-foot-ted, pure andlear and
emitting thesplendour othe colous of all pwds.

Most commatators agreehat this meansthe Buddha ha broa heels,
including the TibetanMahavyutpatt,36 although VS-E (155)translates it as
“the les of his feet arebroad,” which seems to be mistake The text
attributesthis feature— elsewheralescribed a'wide foot’ (LV S-E, 648) —to
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the fact hat the Buddha Isa‘longrenouned thetaking of life.” The LkS-E
(143)gives the samesason, adding that hewdt gentle @ad compasionae,
merdful and friendly to all living cratures,” and also tmibutes his long
fingersand toes and stight limbsto these sae past lifedbehavoural causes.

6) His fingeis are longand ounded, with gtended jonts. He places
his finges onthe eath equaly and he liftsthem up (equally).

This ems to be a refence b the Bhimisparsa nmudra, when the Buddha
sumnonal the Earthas witness ¢ his attainmat of buddahood. Buddha
Aksobhya is usually depied wth this mudra.3’ However this isthe only
sutra which containssuch ardllusion. LVSE (648) rads, ‘he is calle the
one wih long finges, because hkas long sustaindd/ing bengs.” LkS-E
(143) subsumegt underthe previous categoryThereis no oher referene to
‘extended joints,” aliough this compoundsamayata-samdhayah) could
simply bean intendication of ‘dirgha’ (‘long’).

7) The pals of his hands and soles feet are tendein close
contact gentle Eoveaed] with an excess of soft down. With them
he touches woman,an, boy or girl — they arall joyous-
minded, filledwith the foweringof the highst pleasure.

Edgerton cims thatkacilindika is corrupt andrefers to some kind of soft
textile 38 Monier Williamshas itas a wrong readingf kakacificika, which
is the down orthe pod ofthe Abrus precatorious plant39 Gnv is the only
writing o link Buddha’s duch with a result. L\&-E (648) attributes Buddha’s
soft hands iad feet to the aase that hdas “long honourd and servethose
deseaving offerings, never weging to at for paents, sramanas, brahmins
and teachersgiving baths and massagegiving ointmens, oils and
liniments.” LkS-E (143) has only “tender and softs hiingers’ touch;
lumpingit in with projectingheds, long fingers ad toes andivinely straght
limbs.

8) He has bankslike a black antelopeHis two shanks gpear
tapering, rounded and nobly formed, litkse of a blek
antelope, the king ofleers.

No one & capableof pursuing or catching himmor is he figued
in the process.

If 1 am reading the third s¢ence correctlythe Gav adds anew dimensiorto
this laksana, equatingthe Buddha's antepe-like shanksa thefact thathe
has outdstanced all his fofiwers. Though hey ca not @atch up to him,
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nevertheless htey are not fatigued in the journg (vrajan). This occurs
nowhereelsein the sitras. The LVS-E (648-9) sgs that the Buddha's gdle
limbs are the resuliof promulgating the Darma andproviding refuge to
bengsfaced wih old aye,disease ad deah. The LkS-E(148)attributes this
mak to the fact thatthe Buddhawas a“zedous learner in craft,rade or
sdence, in conduct or amn...” in a forme life. Burnouf opineshat mrga-
rajiah refersto alion and suggests the trarn#a should real “il a la jambe
du lionou ce I'antilope fanelle.0

9) Indeed heéhassevan protubganes and brd of Splendour is the
son of a kingTwo protuberances are on his two femunde,
well-bom, very complete, an ingible connetion oneto the
other, well-formed ad good-looking; two ae on thehands, tvwo
onthe $oulderand oneon theback of theneck.

The LVS-E (650) has “seven lofty parts” which is echoed in the
Mahavyutpati (bdun mtho ba ‘seven lofty things’)4l But according to
Edgeton it means ‘protuberances, prominences, $wes, elevations.?2 No
oneseemsto know whatthese arel VS-E (650)attribues theeprominenes
to thatfact that Buddha “r&long shown respect to pats ad teaders, to
mastea's and superiors..to beggars...to all...&nd gavehemeverything they
wanted. LKkS-E (144) transldes the laksana as “seven convex surfaces”
(‘sattussado’ in Pal) and says they occur on both harasboth fet, on both
shoulders and on the trunk acldims they raulted fromthe Tathagaagiving
“choice, well-flavoued, tasty dainty bods..and drinks.” Why these 7
protuberance shoutl be he mark ofa mahapurusa is amystey.

10) He has a hidden pés, withdrawn in a shdh, themak of a
great man. He has a wealbncealed covering, submedgm a
hidden penisigeath, just as ephants or horses of good breed.
Though hds withoutahome, @ woman or man, nor boy or
girl, nor senioror middle-gged person, young person nor
teacher, nosomeone repeenting a teacher edked
elsavhere [tharto the Buddha] fortheir own speial
enjoyrmentsor abundant dess.

The sase of ths laksana seemgo be thatthe Buddha’s genitals are hidden
as hedoesn't need to ethem, nobeing intelesta in traditional relationshis
and possssions (i.e houses)with which the fundion of genitals (i.e
procreaion and childen) is associa P@ple are attraded to the Buddha
becau® he stsfies thér spintual raherthan mateial desires. This thems
toudhed on n LVS-E 649) whee the 1 is told that his mak reflects the fat
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that the Buddha “ha lorg given all that he ould o followers of
brahmacarya, t0 sramanas, brahmins and others, givingclothing to the
naked, never appachirng others’ wives, paising the qualities of
brahmacarya, guardinghis modesty andhagity and followingobservaces.”
This exphnation contist wih LKS-E (152) vherethis paticular laksana is
atiributedto Buddha haing re-united long lost retaves ina previoudife.

11) The king'sson Lord of Splendour alsbas the uppe pat of
his baly reemblingalion. He has a by risen in rgular
order, - i.e high- with an eminence, well sittedd,an exces
[like] the roble king of bests, his breast, surrounded and
expanded [becauesof it].

LVS-E (650) attributes this quality to tHeuddha's tbediece speaking
wordsof welcome and secuy, ... shdtering tho® seekig refuge, &.” LKS-

E (155) offes asimilarily unconvincingexplanation, citing Buddha’s ddre
for others’ welfae. Whatthe samucchrayah is is unknown, unless it refers to
thelion’s mugular ches

12) He had éheapedup/piled up breast, his body furnished with a
well-proportionedeminenceplacedin equa share ovehis
whole body;his limbs ae whole,hangirg down, i.e. not bent,
[showing] an excess dplendouioutflowing like fruits and
jewels.

No one sems to understand whahis laksana signifies. LVS-E (155)
translates antaramsa ‘chest and shoulders’ and later as ‘lashoulders’
LVS-E (650). Samtani takes it asferring to the spacbetween his shoulders
(i.e. breast) 43 Mahavyutpatt takesthis to mean that the spabetweenthe
shoulde bladesis filled in (‘thal gong rgyas pa ‘flesh between the sioulde-
blades filled in’)44 LkS-E (155) has ‘there is no furrow bet¢en hs
shouldes.” Noneof the explnationsfor the mark arevery germanel kS-E
lumpingit with mark #11 above, andS-E (650) rdionalizing tha Buddha
has “long weighed his owfaults carefully, noseeng weaknessin othes &
failings, giving up the sourcef divisiveness ad argument, rétitng mantras,
andguading well against exémesof speech and awn.” Thesamucchrayah
is still a mysteryunles it refers o the flesh betveen hs shoutlers.

13) He also hasounded shoulders. His shdels ae rounded,
full, handsomend wellnourished.

LkS-E (155) has this asounded bust’, but most of the otlsesem to gree
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on shoutlers, &hough LVS-E (155) has Wwell-roundedarms’ where LVS
(105) clearly gives ‘shouldes’ (‘skandah’). Burnouf says it can mean the
uppe am.4> The exphlretions in LVS-E and LkS-Ehavenothing to do with
the adual laksana. LKS-E (155) attributs the mark to the Buddhas ancen
for otherswelfare, while LVS-E (650-1)cites apanoply of reasons raging
from hisrespet for othes, hisknowledje of thesastras and his meditative
practices.

14) The gea man alschas hanging@rms. H rubshis kneecaps
with his handswithout bending and touchs]then], with his
body stindingat full height.

All sources sem to agre on thispoint, but theres no bgicd explanation
attempted for whya Buddha should have thisak; it may obliqudy refer to
a cakravartin' s archely Kills which ae often relatedo am-length. LkS-E
(154), gives Buddha desire to contematethe “goodwill of the folk...” in
a fomer brth asthereasonwhereas LVS-E (649) sas the nark reflecs the
fact that“he has long guarded his hands anetfecting in body, speeh and
mind with love, intent on never harming beings.”

15) He has greastraight Imbsa further mark of a great man; one
who has limbswith anequal number of atosnpossessg all
below; tranquil linbs, long limbsgraciaus limbs andiinbs of

10y.

The 6word compownd sarva-avara-upeta-paramanu-sama-gatrah is
probleretic. Thewords seem tsuggest thathe Buddh@ limbs are' brhat

(‘great’) be@use they inarporae all lesse sentent behgs within them. V

lacks this laksana and LkSE (143)rendes it & “his limbs are divinky

straght,” attributing this featue primarily to theBuddhés nottaking life and
dwdling in conpassion,being friendly to all credures in aprevious life

(sameas theprojecting heels and long fingeréaksana). The Giv is the only
source whid actually tres to explam the laksana in a directly relevantvay,

even houghits meaning is noimmedatdy transparent.

16) His neckis like a conch shell,iee of the32 signs hdas
adhieved. Hisis a noble minded voic¥ His taste conductar
are greatpbordering the nek ard face,all smooth, gen,
whole and cormlete.

This mark is common to mdssouces. VS (105) has itas “he has a
excelent sense of &te” (rasarasagravan) and LVSE (652) describes this
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mark & “the best elixir” which Biddhaposseses beause he has long
hamed no sentient lrgy....” LkS-E (156) decribeshis tasteas ‘suprendy

awte with sensationsf tase produced in the throatliffusedeveywhere,’

and dtributes this mde to ‘harming no creatures.” Some&vorks (eg. the
Arthaviniscaya Sitra%’) take kambugrivata (a shell-like neck) and

rasarasagrata (keen gnseof taste) as twoeparatdaksanas.

17) He hasalsoobtained lhe ‘lion’s jaw’ mark of a greaman with
atight, catracted pronunciation in spde#® a completely
roundmouth, a well-brmed,pure round mouth, not
characerized by an epansionof the throat or thenouth
passage being extdrd [during speech}®

Gnv, LVS-E andLkS-E all tiy and explan this laksana in terms of the
Buddhas speakingability. Edgerbn says Buddha spech was tight, not
loose which | interpré to mean diected,focused and forcdul, for which
qualities, thelion provides a good maphor>0 LVS-E andLkS-E both relate
this Buddha charactistic to speechcauseor dfect. LkS-E (163) sgs tha
Buddhaobtdned this mek of agreat man besusein a paslife he “put awvay
idle tak, rewolted from idle tak, and becae onewho spoke in due ason,
in accordance with théacts, words full ofmeaning....” VS-E (651) says tha
Buddhais calledthe one vth a lion’sjaw “because he has long given up
everything, like a beggar,addressig sweé words to all viho approah,
despising none, deceiving none, turning none away, lf§j their desires
with gifts andfirm support.”

18) He hag(obtained)forty equal teeth,” a mark of a great man,
with whole, entirgeeth. In the enjoymenof alittle food at
one tme, heeatswithoutbreaking the food, revolvinigin his
mouth so much sthat not even a single drop of food [is
broken].

Aside fromthe fact thathere is no gchthing & a humanwith 40 teeth (34
is themaxmum), most of the sqguturd tradition isin agreement on this point.
The LVS-E (651) attibutes ths sign to thefad that Buddha ‘has givenup
harsh words and @nts whichfoster divisiveness, eageto bring all into
accord, speaking gaind slancer and argment, reciting martras of
condliation.” The LkS-E (651)is very smilar, dting Buddha’s rejetion of
‘abusive speech’ in pastlife as the motivating faor béhind this laksana.
Once gain aly the Gav has heintriguing descripbn of the Buddhasating
without breaking even aingle drop of foodAlthough the signifiance of this
paticular characteristic is not obvious, niay have somehing to do wih
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vegetarianism, siit is impossble to ea meat without cuihg or bre&ing it.
The sgnificance of thenumber 40 #elf is less problemiat consideing the
Hindu/Buddhst fascinadion for numbes and Ists. TheLVS-E (21) itself has
a long lig of 40 actions, asptions, libeations,etc., andtiis no secret that
in theWesern religious tadition 40 B justas evoctive anumbe.

19) He alsohas(achieredthe state of)close-and-equhteeth,’ the
mark of a great marHis teeth areclose and gual, free from
flaws, contiguouseven, wé-proportionad; with them he
enjoyshis food without attachment, withoutking, without
obstruction®1 without putrefaction or ulcerati®? or covering
over®3 and without sticking fast4

Seveal of these descriptive words aexhnicd and obscure. Edg®n tries
to make some sensef them as pethe rderences above. None of thénet
stitras contan any relevant desgotion of whd is mentby this laksana, and
Gnv offers avaluableglimpse into edy first millenium concets of denth
hygiene LVS-E (65l) rdates the signatthe Biddha'scompas®nateuse of
speech and teachingnd LKSE (165)lumps it with thepreeding laksana.
LVS-E (651) also tndates avirala® as ‘firm and good,” which Burnouf
mairtains is correct, alongvith ‘close.®® The Tibetan Mahavyutpati
translaes it as ‘welaranged tedt (‘tshems thags bzang bbb

20) He alsohas(achieredthe state ofgven teeth, the mark of a
great man. His teeth @mot deficient, notxeessive not bet
upwardsor downwads, not boken, equalitroughout
including the middle, not bst, not split. fie prince’s teth are
very white, free fromafflictions (nir-upa-kiga), very bright,
purified, wellput togethe and lovely.

Some surees (e.g. th&katnagotravibliga®’ and MahavyutpattP8) have ths
as two points (sama and'susukla’, ‘very white”), but the Gv appears to
treat it asone, forif they are onsidered as twthelaksanas total 33.In arare
attenpt to diredy correlae the physial mak with the spirtual, LVS-E (651)
accouns for Buddha’s wwite teeth because of $ilwhite’ dispositon: “he has
long @andoned the dark sidend acamulaed thewhite roots of virtue,
giving up thegrowth of dark deeds whé en@uraghg thewhite, panting the
catyas of the Tatlagatas vith a mixtureof chdk and mik, giving milk,
cookel food, wlte gaments, gadnds ofsumana, varsika and dhanuskari
flowers, andbeautiful bouqués of whie floweas.” Only the Gnv goes into
this kind of detd about the natw of theBuddhéas teeth. LkS-E (165) s
“even andvery lustrous ¢et” for this laksana and attrbutesit to Buddha's
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“putting away wronglivelihood” in a preious life and not tieatng and
hurting people

21) He also hagachieved the statef) anexcdlent, long tongue,
themark of agreat nan. Hs extended tongue is thin, soft,
very tender, gitable, pleasing, quickly moving, @&bto cove
the globe of hisface?® endowel with the resolution to
explain the completdetterand spiritof the path of trutH0

Thelag 8-word compound is a&al mouhful, but straightforwardly expsses
the neaning of thislaksana. According to Edgerton,vyanjana hasthe
technical seise of‘sound’ and ontrastswith ‘artha’ which is ‘meaning.61
Why Buddha'songueshould beable b cover his fagin unknown; the only
other places it ismentioned is in theArthaviniscaya Sitra®2 and the
Brahmayu Suttab3 LVS-E (163 comects he featire with Buddha’s
abandonment of erroneous speechitirecthe Dharma, et as does kS-E
(162) which claims that the feare arises becasein a forner life Buddha
“revolted rom roughlanguage and became an habitual Epeaf whatsoeer
words ae blameless, pleant tothe ea, lovely, reating to theheart...” etc.

22) The prince hashe voice of Brahma, delightful in tonklis
actsof speaking in @lk and conversation areéd the
twittering of bird cries andeautiful songsrad his voice
sounds ke asong wih the tones of all insuments®4 He
raises hisvoice, rejoiing for alltheworld, devéoping the
pah and delighting int by speechFull of the Brdamavoice,
he transcends the circlef [just] his audiaceand he answers
thecry of all.

Eloquenty presented, the desgtion univesalizes this laksana, and is
unparaléled in any ther source. LkS-E (162hcludes this diaraderisticwith
the previous onelVS-E (652) relges it to thefad tha Buddhahas long given
up false speech andiis words are “loving and ®@mpassiona&, joyous
pleasnt sweet and sympathet.” Some soures liken the voie to abird
(‘ kalavinka'),8 which Burnouf concludes is a sparrqipasseeau’). The
Tibetanstranslatethis laksana as ‘Brahma-like melodious voice’t€hangs
pa’i dbyangs),66 and note that Brahnsavoice had 60 setsf overtoness’

23) The prince had very dark blue eyesngparentyes, pure
eyes, clear eyesesme eyes, wise eyes, goambkingeyes,
eyes shiing brightly, cheerful eyes.
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LVS (105)also hasabhinila-netra’ (trandatedas‘deep black eyem LVS-E,
155)and LkS-E (157)endes it as ‘intensely blue’conflaing it with the next
characteristic, ‘eyelashs like a ow.” The Mahavyutpatt adds‘ba’i rdzi ma
Ita bu” (‘like the eyelashes o cav’) and also comines thke two
charatertistics in ore 68 as does \S. Agrawala, “The Thirty-Te Marks of
the BuddhaBody.”89 LVS-E (652) says théeaturereflects thefad that the
Buddha ‘has bng gazd upon bimgs benevolentlylike a father...regarding
all with compassion...having gazed thte caityas of the Tatlagatas without
blinking....” LKkS-E (57) equags thefeaure with apast life of “looking not
askancenor obliquely nor fuiively, but with upright cadid and ofty mind
contemplating peplewith affectionaé eyes...”

24) The pince haghe eyelashes @& cow. They aréhe homeof
the eye, perfectlypureand lotis-hued, thesamecolou as the
eye,a smath colour likethe eye, @eautifulcolourlike the
eye,an extension ofhe colour of the eye, a comfaey
saurated, thoroughly imbued tmur as with theeye

As noted above, in may cases this featearis joinedwith the previous one
LVS-E (652) attributes ito the fat that the Buddhdhas longabandoned
base thoughts anigelings his browneve wrinkled, his fae ever smiling...”

No canmentatormakesthe obvious connection lteeen Buddha’s eyebrosv
and thesacrednessf the animain Hindu alture (gopa- ‘cowherd’- being
one of Krsna's titlesand ‘Gauama,’ - ‘most cows’ or ‘lagest ow’ - beng

Buddha’'sclan nane).

25) Appearing in betwen his eyebrowke had aircle of hair,
beautifu| soft, suitable, verdelicate fuzzy, [the hairs] in
mutual contact, purejear, the colour of snow, like cluser
of moonsand austre of spladour like a very \wite galand
of rays.

This isthe fanous ‘tird eyeé which emanates frorBuddha’s brehead at
the beginningf the Lotus Sitra and Ights yp the wolds. The irna is the
sign of futuregrandeuyaccording © Burrouf.’0 And the Tibetanstranslae
it as‘mdzod spuor ‘hair oftreasure,”1 which Ill uminator Tibean English
Dictionary idenifies as a simgle har.”2 LVS (105) desribes it as ‘hima-
rajata-prakasa or ‘shining noon whité and later (LVS-E, 653 says the
circle of hair curls to theight, atributing the drna to Buddha's offerimys
and teachingsaand immeseaacumulaion ofvirtue. LKSE (160 says that
Buddha has “béween the eybrows a lairy mole, white andlike soft
cotton-downri resulting from apast ife where he “ptuaway lyng... and
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became a trihh-speaker.”

26) On hisheadan excrescencénad comeénto béng. It was
beautiful (well-born) wholely circular placed in he mddle
(of his head), an ornament fois hair, manifested as 100,000
kotis of jewel-petalled lotuses, the chief thing in thielae of
his head, unlimited and placed equidistant all around.

‘ahardhyata is untarslatableand may bea misprint Burnouf deotes a long
discus#n to this Jaksana, as it figures & prominently in Buddhist aré The
word usnisa has been variously viead as aurban (theprimay Sanskrit
meanng), a mannerof doing the hm and thirdly, an excesene (ie.,
growth) an the top of he head. Halecide on the atter, which is how the
Tibetanstake it.74 LVS-E (653) translatest both as a “protuberarecof the
skull” and “the one with the unseen diem” because “hehas long boved hs
head tothe feet of his parest the fet of sramanas, brahmins, and spiritual
teaches....” ‘Diadem’ is one ofthe saskit meanings forusnisa, although it
seems outof placein this context. LkS-E (158has ‘hed like a royal turba’
and atributes it to Buddha'pastlife whenhe was dleader among ren in
goodnes foremost in virtuousdeal and word ad thought...&tc., In the
Tibetan tradition the protuberaaaesults flom the pratice of ‘pho-ba’ or
‘transfeence, one of the6 yogasof Naropawhereone pradices ejecting the
conscousess through the top ohé head (Wwile alive) in preparaon for
death. Thispractice $ descibed in Bvans-Weng, TibetanYoga and Secret
Doctrines continued pretice results in“a swelling-up of theflesh on the
crown ofthehead[around he apertre d Brahni].” /® ‘ Ganda-vyiiha' itself
is often tanslated atopknot'’- i.e. the coneshapé elevation on therown of
the Buddhas head® — and refers to thesnisa.

27) The prince has fine skin. On his lyoke had no dust, no dirt,
no wetess, nareases, no wrinkles, no alness, no ficture,
no norbid displacemet of the humours, no spreading of a
cutaneous eruption, no ingglity and nobone deay.””

Hereis jala used n a negative mening for ‘creases’ which furtlesuggests
that Burnouf's reading ahe reiculation fedure is wrong’8 LVS combines
this featureandthe next into onesfiksma-suvarna-varna-chavi) in theintial
list (155) bu then separates themtod twowhen eplicating theirmeaning
(649). His ‘fine, smoadh skin’ resuls from Buddha giving to pents éc.
worthy offerings like bahs and ontments, rified butter, linimentsof
sesame ol, good clohing, etc. His golde skn come from love and patenae
and adorning the cais ofthe Tattagatas with galen objets and sprinkling
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gold dug all around. TheLkS-E (149) explaaion seems b have nohing to
do with the mak (“his skin so delicatly smooth that no dugleaves to his
body™); in his ormerlife the Buddha-to-be qustioned reduses or bramins
about hemeaning of life, asking; Whatis good? Wheis bad?What is right?
What is wrong?Mahavyutpatt also combines this feature with thexné®

28) The pince hagyolden colourskin. His gpearace is like
gald, the gold fom Janbu, with ahalo ettendingin all
directions,decoated all around witla circle of plendour
blazing like gold; hisbody is alsadecoratedvith a clea,
splerdid light, andfragrance rudes from evey poreof his
skin.

This is the companionaksana to the previous attribute. LKkS-E (150-151)
renders itas ‘his complexdn is like bonze and his skitike gold (Pali
suvannavanno hoti kaficanasannibhattaco), the reslt of a former life where
he lived “without wrah, full of serenity”, neve manifesting the Iser
enptions.

29) The pince had hairs one by one. Eyaingleone of hs hars
in every single onef hispores appears ded, turning to the
reverental (to the right), the colour of a dablue/green ats
eyegem, wellarranged, well situategvell rooted.

This fedure is slortened to ékaika-roma (‘hair, one by one’) in LVS105).

LkS-E (160) has “down growing in separate hairs, allover his body,”and

includes it with the arna feature. LVS-E(650) attributeseach hair rising

distincty’ to the Buddha'’s “attendarcon panditas, askingabout virtue and
non-virtue...clearing away debris dm the caityas of the Tathagatas,

removing thespiders and waons, he drt and fadd flowers, the obwebs and

weeds.” Turning to the right is a tratdonal Hindu/Buddhistshowng of

respect — oneircumanbulates aperson ¢r aholy shrine) dvays with the

right shouder facingthe peson or objet.

30) The pince had hair on thapper parpf his body (or “he
hair on theprince’s body turns upwards’) whiavas [turned
to the rght], incapable ofurning back, noto beturnedback,
unadulierated.

This laksana continueghe former. Both L&nd LV hae than as wo as wd,
althowgh LKS-E (147) hasthe down on his body turns upward...,” as doks t
TibetanMahavyupati (sku’i ou gyen tu phyogpa, ‘the hairs of the body
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turn upward’), while LVS (105) hagirdhva-agra-abhipraksina-avarta-romah
(‘hair turning to theight, their tips upwards’). @v hasirdhva-anga-roma,
which seems to mean ‘uppleody har’ (as does Brnouf9), but the phrase
probably means hairs athe body turning upardsas mostnterpret it.LkS-

E (147) includes thigaksana with the ‘ankles like rounded shells’ (see #3
above). LVS-E (648) taibutes the chaacteistic to Buddhas habit of
circumambulathg wathy persons and cajfis; avinivartaniya and
apratyudavartaniya are clearlyalsodoubleentendresor Buddhas spiritual
progress, whch allows no egression.

31) The prince has (achieved thenkaf a great man, having the
condition of) hair which isthe colourof sapphie. He has hair
appeaimng like the dak bluejewels of Varocana, lovely soft,
nicely curled, ring-like, tuning to the right, wik rooted and
grown, unsupased,not damaged, not dishdiesd, and
abiding ina proper ondition of evennes.

This laksana is quite different fom LVS (105) where th8uddha’s ha is
also turnel to the rightand likened b the ©lour of a peaock’s tail (mayiira-
kalapa). Burnouf suggestéiat hedark olour and cud in Buddha's hair ma
point to a African origin and leaver up to the reaer to dee betwen
divergent theories?! LS does nohave this feature. Tibetan only hdisu skra
g-yas su‘khyil ba, ‘head hais cuting to the ight,” and fails to note the
colour82 LVS-E (155) has both featurdmit thereis no explantion of the
feature’sgeress.

32) Moreover,theking’s sonLord of Splendour has ¢hieved the
mark of a greaman, the stte of) roundness like l@nyan
tree, his roundness lovely on all sides, [and refléag that
fact] he isgoodto all, he s kind to everyoneHe ated
agreably intheir presene, evenwhen[peopk] were
insatiabé. Evenfrom the back, from theght, from theleft,
when going, ortsndng, when sittingpr speéing, or e’en
when he wasikent, he actd agreably wining peoplés
hearts, even when theyave insatiable.

The pression atrpti-kara’ is probematic as it means literallynot giving
saisfacion.’ Thusit is a1 unlikdy epithetof the Buddha *atrpti’ also means
‘insatiability’ so | have tanshted t as rderring to the'everyone’ with whom
Buddhais interacting. Thekara' (‘causer’, ‘maker’, ‘doer’), however, does
not fit very well. An atlemaive translation is ‘in his presee heis an
agreeabe sight, causing ingebility’ (to reman there).
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None of he other writinghiave anythingimilar to Giv. LkS-E (138)
renders tlis laksana as: “his proportions have theymmetry of thebanyan-
tree; the length of hs body $ equal tothe compas of his ams, and the
conpassof his ams isequa to his height.”For the eplanation of its origin
it is lumped togeher with the feature #14, re: Buddha’'sarmsreachinghis
knees. LVS-E(649) links this aure to Biddhds moderation, restiat and
hdping other people. Mahavyutpatti has “hs body isbroad and extensive
like theficus religiosa” (shing nya gro dha Hr chu zheng gab p&3 Clearly
therepetition ofsamantabhadra in its literal sense above is meant to remind
us of the primordial Buddha Samankdadra (theadi-buddha) who is also
associtedwith BuddhaVairocana (‘belonging to the sun’), mentioned ireth
prevouslaksana desciption.

O son of agood family,the bodyof the king’s son “Lord of
Splendour is highly decorated with hese 32narks of a greaman.
He shows a gracious aspe all beings 4pratikiila, * not obstinate’
or ‘yielding’), fulfill ing all theirpurposes, @using 8 beings joy.

Soends this mnarkablesection ofthe Giv. Thee is nohing likeit in al the
literatre consllted Most works ae simple lists Nahavyutpatt,
Ratnogotraviblaga, Bodhisattvabhimi, Arthaviniscaya Sitra, Mahavasty
etc.). Ony two try to explain themarks in any wayThelV is a workof great
devotiond beauty and mfound faith, but thdaksanas explanations usually
havelittle direct relevanceo the attibute. This is een worsen the LS where
there isan amost complete disconnect betweatribute and its caise. he
translaor, TW.R. Daids opines that “most ofthe narks are so absurd,
considered as arks of ay human, that theyra probably mythologicain
origin...our Suttanta sems gravey ironical in the contrast it makdstween
the absurdty of the marks andhe beauty of he ethich qudities they are
suppsed to men.84

Concluson

Are theyso absurd? It msanaural human tendecy to try and wiversalize the
Buddha- not only his teachingfut his body & well, and the32 laksanas are
whatresilted. In Hnayana and Mihayana Budchism, body, speech and mind
are aunified whole,so t is only naturalthat eab would interelate andeflect
theother.No doulh they wee taken ger fromtheancientHindu tradition ofthe
mahapurusa. No doubt muchof the ggnificance of the fatures wa lost ad
many of the laksana interpretaions are conived and daw a fanciful
connection were none rebl exists. Ye in seveal cags Giv sucedls in
explainirg than so wel, they seena naturalreflection ad expression ofthe
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Buddhas greatness andis missbn of loveand compssiorf®.

NOTE: The authorwishes to thank Rof. Sella Sandahl of the
Universty of Toronto for her helpful comments,omections and
direction, whichsignificanty improved his nonograph.

Gandavyitha Sitra: Sanskrit (Romanized)passage on th&2 marks:

tasyam khalu druma-meru-Sriyam raja-dhanyam dhana-patir nama
raja abhiit mandalikah | tasya catur-asiti-stri-sahasrany antahpuram
abhiit | pafica ca amatya-Satany abhilvan | rajiah khalu punar
dhana-pateh pafica putra-Satany abhilvan sarvesam S$iranam viranam
darsaniyanam parama-Subha-varna-puskalataya samanvagatanam |
rajiiah khalu punar dhana-pateh padma-sri-garbha-sambhava nama
agramahisi abhiit tesam catur-asiteh stri-sahasranam pramukha |
tasyam tejodhipatir nama putro ‘bhiid abhiripah prasadiko
darSaniyah dva-trim$an-mahapurusa-laksana-samalamkrta-

kayah | tasyemani dva-trimSan-mahapurusa-laksanany abhiivan |

1 yad uta | supratisthita-pani-padah tejodhipati-raja-kumaro ‘bhiit |
samam maha-prthivyam pada-talav utksipati samam niksipati
niksipam§$ ca sarvavat pada-talabhyam samam maha-prthivim
samsprsati |

2 pada-talayo$ casya cakrani jatani sahasrarani sanabhini
sanemikani sarvakara-paripiirnani surucirani darSaniyani |

3 ucchanikha-padata casya abhinirvrttabhiit suvyakta-paramopasobhita
upari pada-cchavi-kusuma-garbhatireka-prabhasvara |

4 ubhe casya hasta-pada-tale jalini abhiitam vicitra-
suvibhaktacchidraparisravini tad-yatha dhrta-rastrasya hamsa-rajasya |
5 ayata-pada-parsnita asyabhinirvrttabhiit parisuddha prabhasvara
sarva-ratna-varnavabhasa-pramukta |

6 dirgha asyangulayo ‘bhiivan vrttah samayata-samdhayah | sa tah
samam prthivyam pratisthapayam asa samuddharati sma |

7 mrdiini casya hasta-pada-talany abhiivan kacilindikatireka-sukha-
samsparsani | sa tair yan sprsati striyam va purusam va darakam
va darikam va sarve te priti-manaso ‘bhilvan parama-sukha-
saumanasya-samarpitah |

8 aineya-janghata casya abhinirvrttabhiit | tasya janghe anupirva-
samudgate abhiitam racite vrtte sujate aineyasyeva mrga-rajiah |
nainam kascit samartho ‘nujavitum anupraptum va na ca vrajan
klamam apadyate sma |
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9O saptotsadah khalu punah sa tejodhipati-raja-kumaro ‘bhit | tasya
dvayoh padayor dvav utsadau jatav abhiitam vrttau sujatau
suparipirnav adrSya-samdhi suracitau darSaniyau dvau hastayor dvav
amsa-kiitayoh prsthato griviyam ekah |

10 kosa-gata-basti-guhyata casya mahapurusa-laksanam
abhinirvrttam abhiit | suguptam asya kosa-basti-guhyam abhiin
nimagnam samchaditam tad yatha hasty ajaneyasya va
aSvajaneyasya va | nasya kascit stri va puruso va darako va darika
va vrddho va madhyo va daharo va gururva guru-sthaniyo va
nirvasanasyapy apasyad anyatra svaparibhogena naimittikena va
kamopacitena |

11 simha-piirvardha-kayah khalu punah sa tejodhipati-raja-kumaro
“bhiit | anupiirvodgata-Sarira upavistirna-vrtorasko *bhijata-mrga-
rajatireka-susamsthita-samucchrayah |

12 citantaramsah khalu punar abhavat silpacita-Sarirah suvibhakta-
samucchraya sarva-kaya-sama-bhaga-pratisthitah aniina-gatrah
anunnata-gatro ‘parinat-agatro mani-phalaka-visrstatireka-dyuti-gatrah |

13 samvrtta-skandhah khalu punar abhavat | vrttavasya skandhav
abhiitam pinau Subhau suparipustau |

14 pralamba-bahuta maha-purusa-laksana-pratilabdhah sa khalu
punar
abhavat | so ‘navanamanenobhabhyam panibhyam janu-mandale
parimarjati paramrsati sama-bhaga-sthitena Sarirena |

15 brhad-rju-gatra-mahapurusa-laksana-pratilabdhah sa khalu punar
abhavat sarvavaropeta-paramanu-sama-gatrah prasama-gatro guru-
gatrah prasanna-gatrah prahlada-gatrah |

16 kambu-grivata-mahapurusa-laksana-pratilabdhah sa khalu punar
abhavat adina-kanthas ca | tasya yavatyo griva-samantakena mukha-
samantakena ca rasa-haranyah tah sarvah sama abhiivan samantah
suparipiirnah |

17 simha-hanuta-mahapurusa-laksana-pratilabdhah sa khalu punar
abhavat sunispidita-hanuh suparipiirna-mukha-mandalah sujata-
parisuddha mukha-mandalah svayata-mukha-dvaro ‘pavivarah |

18 sama-catvarimsad dantata-maha-purusa-laksana-pratilabdhah sa
khalu punar abhiit aniina-dasanah | tasya kimcid bhakta-paribhogesu
ekavaram api mukha-bhaktam parivartamanam asambhinnam
abhyavaharam agamat antasa ekodana-bindur api |

19 aviralavisama-dantata-mahapurusa-laksana-pratilabdhah sa khalu
punar abhavat | avirala avisama asya danta abhilvan acchidra-
samdhayah samah suvibhaktah yair asyaharam paribhufijanasya
nabhiit sango va parisangoparudvango va upakledo va abhisyando
va paryavaniaho va atisarjanam va |
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20 sama-dantata-mahapurusa-laksana-pratilabdhah khalu punar
abhavat sama-danto nona-danto nadhika-danto nonnata-danto na
samnata-danto na sambhinna-dantah samantamadhya-danto ‘nutsanna-
danto avinirbhinna-dantah | suSukla-damstras ca kumaro ‘bhiit
nirupa-klesa-dastrah suprasanna-damstrah suparisuddha-damstrah
susamsthita-vicitra-damstrah |

21 suprabhiita-jihvata-mahapurusa-laksana-pratilabdhah khalu punar
abhavat | prabhiita casya jihva abhiit tanvi mrdvi sukumara
karmanya kamaniya laghu-parivartini mukha-mandala-samchadani
tathya-pathyartha-vyafijana-pada-nirukty-adhisthana-samprayukta |

22 brahma-svaras ca sa kumaro ‘bhiid abhirucira-svarah sarva-
tiirya-nirnada-gita-vadya-ghosa-manojfa-ruta-ravitalapa-samlapa-vak-
karma-pravyaharahl vak-pathabhirati-samjananim sarva-
lokabhinandinim vacam udirayati sma | brahmatirekena svarena ca
parsan mandalam atikramati sarvam ca anuravati |

23 abhinila-netras ca sa kumaro ‘bhiid accha-netrah pariSuddha-
netrah prabhasvara-netrah viprasanna-netro ‘bhiriipa-netro darsaniya-
netrah surucira-netrah prahasita-netrah |

24 go-paksmo sa kumaro ‘bhiit padma-raga-suvisuddha-caksur
ayatanah sama-netra-rangah sama-sadrsa-netra-rangah sujata-netra-
rarigah ayata-netra-rangah paripiirna-netra-rangah supratisthita-netra-
rangah |

25 bhruvo [ ntare casya irnam jatabhiin mrdvi karmanya
sukumarakula-samsparsa svaccha Suddha prabhasvara hima-gudika-
tusara-varna susukla-raSmi-mandala-prabhava-bhasa |

26 miirdhni ca asyosnisam abhinirvrttam abhiit sujatam samanta-
parimandalam madhyabhinyasta-kesalamkaram koti-Sata-sahasra-patra-
ratna-padma-samdarsitam samantat-sama-bhaga-pratisthitam aparimitam
ahardhyata-pradhana-madhyam |

27 sitksma-cchavis ca sa kumaro ‘bhiit | nasya kaye rajo va malo
va kledo va jalam va vali va Saithilyam va bhango va prasaranam
va visaranam va asamam va asthisata |

28 suvarna-varna-cchavis ca sa kumaro ‘bhiij jambii-nada-hema-
nirbhasah samanta-vyama-prabhah kancanaika-jvala-prabha-
mandalopasobhitah sarva-roma-kiipa-pramukta-gandha-raSmi-vitimira-
prabhasvara-Sariralamkarah |

29 ekaika-roma ca sa kumaro ‘bhiit | ekaika-romasya ekaikasmin
roma-kilpe roma jatam abhiin nila-vaidiirya-varna-pradaksinavarta-
kundala-jatam suparisamcitam sunivistam supratisthitam |

30 drdhvanga-roma ca sa kumdro ‘bhild avinivartaniya-roma
apratyudévartani_ya—romé asamsrsta-roma |

31 indranila-varna-kesSata-mahapurusa-laksana-pratilabdhah sa kumaro
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‘bhilt | tasya nilah kesa abhilvan vairocana-mani-ratna-nila-varna-
nirbhasah snigdha mrdavah sukuficitah pradaksina-varta-kundalinah
sujata-miila anuddhatah nispidita asamlulitah samasadrsa-sthana-
samsthitah |

32 nyagrodha-parimandalata-maha-purusa-laksana-pratilabdhah sa
khalu punah tejodhipati rdja-kumaro ‘bhiit samantabhadra-
parimandalah samantabhadrah samanta-prasadikah | sa purato ‘py
atrptikara-caru-darsano ‘bhiit | prsthato'pi daksinato ‘pi vamato' pi
gacchann api tisthann api nisanno ‘pi bhasamano ‘pi tisnibhiito *pi
atrptikara-manapa-caru-darsano ‘bhit |

ebhih kula-putra dva-trimsata mahapurusa-laksanaih samalamkrta-
kayah sa tejodhipati raja-kumaro ‘bhiit sarva-sattvapratikiila-darSanah
sarvabhipraya-paripiirika-darSanah sarva-sattva-ratikara-darsanah |/
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9 The ‘Great Story,’a collection of lgendary biographi¢anaterials on the
Buddha produced by the Masanghika school, or merpredsdy, its
offshoot, the Lokottaravada, he ‘Transcendet’ school, ofealy
Buddhism. Dag: between the second century B.C.E. and #ezond
centuly C.E. See Wardeindian Buddhism266 ad 318.

10 A sangrit Mahayana work traditionally attributel to the Indian

Buddhist, Asaga (3rd century C.E.).

11 A sanski-Tibetan lexion initiated in the 8th century C.E. Hybetan
king Trisong Detsn to facilitde the translation of Indian Mayana
and Varayana exts into Tibetan.

12 An Indian SanskritMahayana work of the3rd century C.E.

o ~NO O b~



52

Canadian Journal of Buddhist Studies, Number One, 2005

traditionally held by Tbetans to havebeen dictated to gaiga by Maitrga.

Chinese taditon attributes it to on&thiramati. Se&Varder, Indian
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66 111 (14), 5.
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70 see undemdzod spu‘urna hair,” translation of the Sangkurnakesha
The urna hir is a small hit between theyebrows; it is elastic but
coils upinto a ringlket on he fordead vhen Idt alone.
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8L Lx1 (14), 20.
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Pali TextSociety, 1921), 136.
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sRfpaaRFarEIsa R, | GeaesiRe | FANSYT | AT F
A AR AT IR AT S AT A A AMGF ar wF a1 gEE A ot ar
e a1 SRS | GANEAUBEY g FARISHSFACEATHIE: GH-asaTasTH;
FEARF@AFIESATING:  GRARYIgar R A RRTTEETE- 15
FC | GHEW W @ GARNSYE | CHRAE (AR IMgd W -
g o TR e guRarTd g gafafsan| s
T 8 FARISEAREAGARAT SREaH A SEgEat | TR eaihadr-
BWEIEUIRET: g FARISHA | a6 Hion Ha op@Ed, aq=E-miE-
Aeiftiar: T 949: gFtEan  NERuEdgUeieT: gRIaHST Sged: 20
Frefifeen  ereigfran: engTaemmERdan | FEqIRATSEAREITRT -
gREe: § @g g TETE TFARISYH GraRRIRAvES: SRR
qRTTEIRE: | § ST REETeEAISTd | WAsh ZRodisi amatsy
oY REal Fraomsh weAensh quinsl srgfERaEeaaE-
S| QP FEUA EIREAT  AETgETeAl: GRSTARI: @ Jugdl T 25
FAASR, TR REFET: FACETIIRIRRT: FaerRfREa: |

57

8 402



