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Abstract:

The extant Middle Indic Buddhist scriptures ialiP
BHS and Gndhari, are translation remnants from a
lost oral transmission dialect called Buddhist Migld
Indic (BMI). BMI was a kind of Buddhist lingua
franca, a phonologically simplified portmanteau
language, free of the most conspicuous differences
between the different dialects spoken at that tane,
characterized by loss of conjunct consonants,
disappearance or lenition of intervocalic consorsgnt
including replacement of stops by glides, change of
aspirate stops to aspirates only, and other feature
facilitating cross-dialect communication. At thersa
time, because of the phonological simplifications,
many homonyms resulted which caused potential
confusion when the teachings were written down.
Most of the linguistic features in BMI are also fiau

in the Aokan rock inscriptions, especially those from
Shihbazgahr (Sh.) in  the northwest, a
correspondence that may be due to Buddhism’s rapid
spread on existing trade routes to the northwes, t
early development of writing in that area and the
prestige of the northwestern form of speech. Aystu
of the phonological development of the dialectthin
Sh. and other fokan edicts are a useful template for
the corresponding phonological evolution of the
surviving witnesses of BMI R and the other
Prakrits), helping to isolate and disambiguate sarhe
the confusions that have resulted through the oral
transmission process.
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I ntroduction

There is a story told in the Chinese version of M@asanastivadin
Vinayal about a monk who chants a verse fromBtrammapaddDhp)

in the following manner: If a man were to live fohundred years, and not
see a water-heron, it were better that he live doyone day, and see a
water-heronAnanda, Buddha's chief disciple hears him and cisraien.
That's not what the Buddha said. His words were: itian were to live for
a hundred years, and not see the principle of cgritito existence and
passing away, it were better that he live onlydatay... The monk reports
the incident to his teacher, who tells him tAsanda is wrong and to go
on reciting as before.

The source of this confusion are the words in Dap® 113: in
the Rili we haveudaya-bbaya, but, as we shall see below,—§- in
Prakrit is often simply a weak intervocalic glidshetimes written with
a dot over the letter, i. e.y- ) signifying that a stop has been omitted. So
apparently a clumsy translator substitutdd for — y- in the first word
resulting inudaka (which means “water”) andk- for — y- in the second
word togetbakan (“heron”) and, ignored the geminate consonant (tvhic
represented a Prakrit change freya > vv- > bb.2 Now he/she must have
been a clumsy translator indeed; for there is adwrthe source dialect
udayaand that means “coming into existence” atyayan, from which
bbayan developed, means “passing away”. Amthya-bbaya or udaya-
vyayan is a fundamental teaching of the Buddha — thathafigs which
rise must pass away. So the story may well be gpbal, but it does
show that the Buddhist translators (the story corflesn a Chinese
translation of a lost Sanskrit work) were themseglveell aware of the
possibilities of error in the transmission.

Buddhist MiddlelIndic

The teachings of the Buddha were preserved orallgi® disciples in the
fifth century B.C., through &hapaka (reciter) tradition, and were not
written down until the first century B.C. Bri Lanka* The requirement to
recite the sutras is well documented within tlaé &riptures themselves.

All the saigha were expected to memorize and recite his rules and
teachings at regular intervals — tRarimokkha or Vinaya rules, were
recited every fortnight, for example, - sayingstbé Buddha like the
Arthakavaggdrom theSutta Nigta (Sn) were memorized and repeated by
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the monks, and several of the suttas — like DN@Bgtisutta and DN 34
Dasuttara Sutta were part of the recitation liturgy from earlytime life of
the Saugha However, everything is changeable, especiallglage, and
as the centuries passed by, the phonology of tigubge changed as well.
The teachings which have survived to this day —Raficcontains some of
the earliest Iayef’s— are certainly not in the phonological form thia¢
Buddha taught, although their meaning may well d=ueately preserved.
It is generally accepted thatlPitself is a composite Middle-Indic (MI)
dialect of unlocalisable provenance —preservingmelds of western,
eastern and northern dialects and later Sanskidtisa’ — which was
formulated sometime in the third century B.C. -.i.in Asokan times —
and transmitted t&ri Lanka by Asoka’s son, the monk Mahinda, who
went to the island in approx. 250 B.C. to promdie Phamma. Buddhist
Hybrid Sanskrit (BHS) is another MI dialect, bekelvto stem from the
school of the Mams;?lmghikalokottara\ﬁtdins,8 which has undergone even
more Sanskritizations tharalP Both dialects appear to have developed
“side by side at the times of their origing’;they “flow from the same
source”, which von Hindber calls “Buddhistddie Indic,” a language
which lies “chronologically betweenal and the language of the oldest
tradition and therefore of the Buddha himself.”

The nature of what this source is has occupiedarebers for
decades. As early as 1916, Geiger surmised thahst alingua franca
containing elements of all dialects but free of tmest conspicuous
dialectal phenomena, like the replacement of voieed unvoiced
consonants by a weakly articulatgd-, which could be interpreted by the
hearer according to the custom in his or her diatétie variously termed
it a Hoch- und Gebildetensprachéhigh and scholarly language), a
Verkehrssprachda lingua francaor interlanguage) and Kunstsprache
(artificial language). Helmer Smith called iKaine Gangétiquén 19522
Bechert wondered if differences iralPprose and verse pointed to a
middle IndicDichtersprachg(poetic language) which was transregional in
use™ The various MI texts which we have before us Agpally in Rali,
BHS and Gndhari — are therefore translations from this underlyangl
linguistic stratum, a translation or transmissiohick preserves many of
the peculiarities of the earlier Iay]é‘r.

Liders maintained that underneath theli Ranon was an
“Urkanon” composed in an eastern dialect, coinciding largeth the
Maghadh of Asoka’s inscriptions, in part already at a furtheagst of
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phonological developmeﬁ?. Luaders felt, that because in general the
Asokan inscriptions preserve intervocalic stops, theguage of the
Urkanon was younger than the edicts, for in thengen stages of M,
intervocalic stops were ejected and hiatuses leftd some of the
anomalies of MI can only be accounted for on theidhaf the loss of
intervocalics, and other advanced phonological dgveents; see further
discussion below. Luders did acknowledge, howetrext, the vernacular
of Asoka'’s time was probably more advanced than theiafflanguage
(Kanzleisprache) of the rock edidfsLamotte also makes the point that
the Buddhist texts available to us are at a moved linguistic stage
than the Aokan edicts and asks the question how that is Ipe8sSince
Buddhism began at least 100 years befai@ka'’s time. He concludes that
“the texts which we have at our disposal thereftwenot reflect the state
of the language which served for the preachindnefRBuddha and his first
disciples; they represent a codification at a nrement stage?’7 In fact, a
careful study of the sokan dialects shows that the language is quite a bi
further advanced phonologically than is generdilgught to be the case,
and, although #i, which was not committed to writing until therdt
century B.C., is more linguistically evolved thdue tASokan dialects, most
of the former’s phonological changes are presettteriatter, at least in an
inchoate form.

Ambiguitiesin thetransmission

While the complexities of oral language transmissioake it impossible
to reconstruct Liiders’ Urkandfi,nevertheless some of the ambiguities in
the canon can only be resolved by positing ancblisteng an underlying
Buddhist Middle Indic (BMI) form which allowed formultiple
interpretation when it was translated into the latialect. For example,
there are instances of phonological confusion edldest Bli writings,
which can only be explained by loss of intervocliSome of the
etymologies of theSabhiyasuttaof the Sutta Nigita, for example, only
make sense if the words were originally composedaimialect that
replaced-t- and—j- with —y- 19 parallel conflicting (but cognate) phrases
from the Mahaparinibbana and Mahaparinirvapa sitras (vedha-
missakenaand dvaidha-nfrayeng can also be explained in the same
fashion?® In this way standard historical linguistics methad comparing
different but related cognate forms yield very idirgy results about the
nature of the underlying transmission dialect. phepose of this paper is
to try and isolate something of the phonologicature of this oral
transmission source dialect and show that manyhef features were
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already present in some of théokan dialects. Since it is India’s earliest
decipherable writing, the dialects are an indispbleswitness to the state
of the Prakrits in the third century B.C. As Ludespined, the rock
inscriptions were also probably much more consarmahan the actual
state of the colloquial Prakrit. Senart, for examplbelieved the
orthography of the edicts did not always reflece thronunciation.
Conjunct consonants may have been written in ttah {in deference to
Skt. tatsama) but were pronounced as geminates, as was tbefaathe
sibilants, which, though sometimes written asoftgx and palatak- (s
and § in the northwestern dialects for example), wereveriheless
pronounced as a single dergal® Edgerton has made a similar point with
regard to initial conjuncts which were always pronced as single
consonants and therefore did not make position imdi;r.zz The
following four classes of changes — all preserthanAsokan Prakrits — are
hallmarks of the Prakrits and responsible for muwfhthe linguistic
confusion which resulted when the sounds were ¢ribed and translated:

1. weakening or loss of intervocalics as mentionedrabo

2. loss of intervocalic aspirated stops, leaving orthe
aspiration Bh, dh, phetc >h)

3. loss of most conjunct consonants (consonant chlster
changed to geminates (e-g&kt- > -tt-) internally or to single
consonants at the beginning of a word (prg> p-).

4. change of various glidesy- > -v- and—v- > -y-),liquids ¢I-
> -r- and-r- > -I-), labials ¢{m- > -v-)and sibilants<-, s-, s-
> s).

A simple word likesatta which occurs in numerous compounds, could
refer back to Sktsakta,sakta sattvam, sattvan, sapteic. (there are at
least 12 different possibilities if one takes irocount long and short
vowels). The “true” meaning of the wolsbdhisatta as transmitted in the
Pali, has been debated for years. Does it mean regbg&hose nature is
awakening lfodhi-sattvy, a person capable of awakenitgpdhisakta), a
person dedicated to awakeningo@hi-sakta)or a hero of awakening
(bodhi-satvap as the Tibetans take ibyang chub sems dpa- to name
only the most obvious possibilitiég.There are lots of instances like this
in the Buddhist writings. Most times the contextdmahe meaning clear,
but often it had to be disambiguated. That is wWigyRrakrits made various
alterations — and Sanskritizations - to the trassion — for the purposes
of clarification. A well-known example is the retfinduction in Rli of the
Skt. absolutive endingva (which had been received as Pktz ) in order
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to distinguish it from the homonymitta for the nomen agentisagent
nourf* (von Hinuber 1994, 188; Norman 2006b, 83).

Three examples

Following are three examples of the usefulneshisfrnethod: i. e. tracing
words back to their hypothesized earlier BMI foroy, back-tracing the
words’ phonological evolution. Sometimes potentiattrinal ambiguities
are exposed.

1) In thePadhinsuttaof the Sutta Ni@ta, for example, the key
word padhina is always translated as “exertion” or “strivinghda the
cognate wordahita (which is considered a past participlepaf+dha) is
translated as “resolute.” In the firsgatha, there is the phrase
padhinapahitan (P.Y> or prahdpam prahitan (Mvu)®® which leads to
various clumsy translations like “resolute in ei@rt?’ or “I strove the
striving”.?® However, as Edgerton points optahapa in BHS is always
taken by the Tibetans as “abandonmespiong b, presumably from the
root pra + ha.”® The past participle for this verb would peahata, not
prahita, which would be derived fromra+ hi which also has the meaning
of “abandoned” or “relinquished” (MW). Nowprahita in this context
makes much more sense as “abandoned” than “resoltiis points to an
underlying BMI word p(r)ahana which the RIi translator took as
padhina, “striving” (although it could have begrahina which is a valid
Pali word) and the BHS translator took @sahapa *° which was a
homynym with two meanings (gra + dha, “striving” and pra + ha/hi
“abandonment”). For the original BMI author, botheamings were
probably present, as was the case with the pastipé form p(r)ahita
So the Rli gatha should be translated as “| who have abandonedrsifi
and the BHS verse is even clearer: the Buddha basdaned striving
(prahanam prahitam mayr) because he has transcended all striving
(parikramya vyiyamantarz) in order to reach the highest goal
(uttamarthasya peiptayd. The other references fwradhana in the Rili
(andprahapa in BHS), are all about abandonment, not striveiga close
reading will confirm. So arguably, all but thesfireference have been
mistranslated in the aR, while BHS has it correct, sincprahana can
mean either striving (< Sktpra+dhana) or abandonment (< Skt.
pra+hapa) depending upon context. The sutta, both in P. BH®, is
much more about abandonment than striving and @y Wl title
(padhznasuttg may in fact be a misnomer fpahanasutta - although the
first padhina is correct (ingatha 427), the others are probably mistakes
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for pahana. The point is, that the underlying BHS oral traigsion would
have allowed for both possibilitiés.

2) Is apaccekabuddhane who has awakened for him/herself, i.
e. without the benefit of a Buddha's Teaching (frBkt. pratyeka? or one
who has awakened by understanding causes and iooisdit. e. a
paccayabuddhdfrom Skt.pratyaya?, which is how it is etymologized in
the Saddharmapudarikasitra.*> The word that has come down to us is
the Rili form pacceka Does this derive from Skpratyek& (pratyeka >
paccekd or is it just as or more likely to derive from tSkratyaya
(pratyayabuddha (Skt.) > paccayabuddha > *pacceyabuddha >
(palatalization—a- > -e- in the presence of [-ANT] cons-cc), > P.
paccekabuddha® From this exercise we may deduce that the original
Buddhist Middle Indic word transmitted wagaccVya(V=vowel, —a- or
—e-), which by the Bl tradition was interpreted gsaccekaand by the
BHS tradition apratyaya.

3) The method is extremely useful when there are different
but related words, as in Norman’s example refetredbove from the
Sobhiyasutta preserved in ® Sutta Nigta as virajo (‘free from
defilement or passion”) and in thélahavastu as virato (“stopped”,
“ceased”), indicating an underlying Buddhist Middihelic form of*virayo
which is back-translated as noted. The sequencevisrsed in Sn 531
where Rli hasvirato and Mv hassirajo (Mv 3.398). | quote both sets of
stanzas here in full as it is very illustrative thle amibiguities of the
process and points to the existence of a BMI wtwitayo, which
existence alone can account for these opposingphetations.

Pali: Mvu:
Samitivi pahazya pufifiappam samitivi prahaya puyavipikam
Virajo fatw iman parafica virato jfiatva imam paran ca
lokam, lokam //
Jatimaragam upativatto jatimarapam upativytto
Samao tadi pavuccate tathait sramano tadi pravuccati tathata //
520 Mvu 3.396/7
He who has quieted himself hasde who has quieted himself has
given up evil and merit; free fromgiven up the maturing of merit; he
passion, he knows this world ands ceased, and knows this woild
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the other world. He has goneand the other world. He has gope
beyond birth and death. Such| &eyone birth and death. Such a ane

one is called aamaa, in truth. is called aramana, in truth.

Virato idha sabbagpakehi yah prahizabandhano prafimavam

Nirayadukkhamaticca viriyavso, | sarvadutkhalsayan janeta /

So viriyavi padhinawa nanyan sarvatra na rakati

Dhiro tadi pavuccate tathait 531 | virajo viryavan pravuccati tathatw
/[l Mvu 3.398

He is abstaining from all evil
deeds, he has conquered thde whose bonds are relinquished,
sufferings of hell, he is energetiovho is full of energy, who has
and rightly concentrated. Such|a&aused the destruction of all
one is called constant, in truth. | suffering; he who always protects
others, - he is called free from
passion, diligent, in truth. Mvu
3.398.

Note that verse 520 is almost identical in eachemsmn with the
exception ofvirato/virajo and papam/vipakam. The Mvu version ofjatha
531 is, however, very different; were not the poersi P. and Mvgathas
very similar, one might doubt that these were adiation of a common
source, and indeed the Mvu version seems very egnbith the third line
making little sens&? The first line contains a play gwahiza (“cast off")
and prahara (which can mean either “full of energy” or “fullfo
abandonment”). Between the twgiithas, there are six corresponding
words (countingvirato/virajo as cognateﬁ? but, except for the last line,
they are almost all out of order, showing how irsistent and garbled the
transmission can be in some cases.

Asokan phonology

So while there is no hope of establishing an Undmaission as Luders had
hoped, one can establish some Ur-BMI lexemes agadetitan help to
identify and (sometimes) clarify potential ambigest in the oral
transmission. The usefulness of this method ihésrtorroborated by an
understanding of #okan phonology, which shows that all these features
present in the hypothesized BMI language were @esent in the fokan
Prakrits to one extent or another, confirmed by oldest available
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witness, the rock engravings. This section of tApep will present some
of the principal evidence, without claiming to bghaustive, for the
advanced state ofsdkan phonology, especially in the northwest. In wha
follows | leave out the “normal” changes of conjurmnsonants to
geminates, change of sibilants, interchangewfand—y-, eastern-I- for
western—r-, etc., which may all be found in Hultzsch or Metiale®
Instead, | am concentrating on examples which shbg advanced
phonological state of the sakan edicts (e.g. lenition and vanishing of
stops, glides, syllables) and other unusual phename

A. Dropping of intervocalic stopsor glides.

1) Rock Edict (RE) 1 A13 A (Shlhbazgahi =Sh.): y- > @&: (Skt.)
devanampriyasya > (Sh.) devanapriasa; RE 1 E,F (Sh.):
devanapiasadevanapriasq“beloved of the gods”).

2) RE 1F, 13A: (Skt.)priyadariinak > (Sh.) priadrasisa,
priadrasisa (“au regard amical®® Proper name).

3) RE 13 AA: Skt.ihalaukika > (Kalsi=K. Sh.) hidalokika >
(Manseha=M.) ialokika (“in this world”).>® See also RE 9
M: (Skt.) iha > (Kalsi = K. M.) hida > (Sh.)ia (“here”).
Mehendale suggests that the correct derivatiotidisa >
*hidha > hida.*’

4) RE 4 C: (Skt.)sthavira> (Girrar=Gir.) thaira (P. thera). This
word only occurs in Girdr. The other REs use the word
vudha or mahilaka for “elder”.

5) Pillar Edict (PE) 5 B: (Skt.kadamba > lGamba (“goose with
dark grey Wings.”)41 In Ardha-Magadh (AMg.) the word is
kavambaga or kayambga or kalamba; kaamba in
Maharastri.*

6) RE 1 E: (Skt.yekatya > *ekatiya >(K. Jaugda=J.)ekatiya, >
(M.) ekatiya, >(Gir.) ekaa, > (Sh.)ekatia(“some”).

7) RE 13 B: Sktdvyardha> (K. M. Eraguli=Err.) diyadha, >
(Sh.)dia¢ha (“one and a half’f

8) RE 13 X: (Skt.)vijayitavya > (Sh.) vijetavia Derivation:
vijayitavya > (K.) vijayitaviya > (Sh.) vijetavia (“to be
conquered”).

9) RE 5 E, RE 5 N: (Sktshama> (Sh. M.)maa(“mine”). Bihler
readsmalha] for Sh** See also RE 3 C for Simaa.
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B. Lenition of intervocalic unvoiced to voiced stop.

1) Bhabhra edict (north of Jaipur) E: (Skighiktya > adhigicya
(“regarding”).

2) Separate Edict (Sep. Ed.) 2 H: (Skhdlokan > (Dhauli=Dh.)
hidalokan > (J.) hidalogar (“in this world”). (Skt.)
paralokan > (Dh.) palalokap > (J.) palalogan (“in the
other world”). Luders believes that the lemiti-k- > -g-
has to do with how the word was pronouncedl|¢gs, not
loka) and the underlying etymology déka derived from
lujyate = rujyate= P.lujjati (it falls apart”, SN IV 52)*°

3) Separate Edict 2 K (Sktgcala > (Dh.) ajala > (J.) acala
(“unshakeable”).

4) Pillar Edict (PE) 7 SS: (Sktdharmalipi > dhampalipi >
dhampalibi (“religious edict”), also > RE | A, et al. (Sh. M.
dhramadipi,with an unusual- > d- change which Woolner
says is Iranian in origi?ﬁ For change/- > d-, see also PE 5
B where (Skt.)duli > (Delhi-Topa =Top.) da/i, but >
(Allahabad-Kosam=All.) dudz (“turtle”). PE 5 C also has
another example of changé- > -/-, i. e. (Skt.)edaka >
(Top.) €aka (“ram”). Also RE 2 A: (Skt.)kerala > (Sh.)
kerada (PN) and RE 9 C: (Skimahilz > (Gir.) mahia
(“woman”).

5) Rummindei (Rum.) Pillar B: (Skt.)vikita > vigada
(“decorated”).

6) Nigalt Sagar (west of Lumbif) A: (Skt.) stipe > thube(“relic-
shrine”).

7) Queen’s Edict (Allahabad, east India) B, PE 7aRhivrtika >
amhavadika (“mango grove”).vadika < *vartika < (Skt.)
vrtika (vrti + ka).

8) Separate Edict 1 X, also PE 4 H: (Skksyatha, saksyanti,) >
caghatha caghanti (“You/they will be able”).-sy- would
normally go to—kh-, —ch-or —jh- but not to—gh—.47 The
sequence must have beaksyati > cakhati > caghati.

9) PE 7 S: (Skt.psran > agha. (“eight”). Wells were dug every
eight koswhich represents approx. 9 miles or a day’s march
for an army‘f8 Some have argued for a meaniagiha
(“half”).

10) Sep. Ed. 1 N: (Skt.pnawttika/anzyuktika *° > (Dh. J.)
anavuttiya (“lack of practice”,5 or “obstinacym).

11) PE 5 B: (Skt.yamkuci > sankuja (“an aquatic animal”).
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12) RE 5 F: (Skt.hapayisyati > (Sh.)hapegadi (“he will omit”).
13) RE 5 J: (Skt.hitasukha >(K. Sh. M.)hidasukha(“welfare and
happiness”). Only Dh. andriz preserve the unvoiced-.

C. Devoicing of intervocalic voiced to unvoiced stops
(fortition).

1) RE 6 D: (Skt.yraja > (Gir. K. Dh. kr.) vaca, > (Sh. M.)vraca
(“cow-pen”).

2) RE 5 J: (Skt.kamboja > (Dh.) kamboca Generally Liders
treats these as hyperpalis?ﬁwhile Mehendale believes that
devoicing was a genuine phonetic feature of theeeas
dialect™

3) RE 8 E: (Gir. Dh.Jadopayi, (K. Err.) tatopayz, (Sh.)tatopayan,
(M.) tatopaya(“suitable”). What this word is derived from is
a mystery. If it is derived frorntad-upa-kaas per PED (s. v.
Ta’-; Pali = tadipiya, “agreable”, “pleasant})then K. Sh.
and M. are an example of devoicing-d- > -t-. The Skt.
protoype is probablyad: + upaga > tadopaga > tadopaya
(“suitable for that occasion”), which is a furthexample of
lenition, -g- > -y- 24

4) Sep. Ed. 1 C, M: (Sktpratipadayeyan® (J.)patipatayehan (‘I
may produce”). Dh. has the voiced-. At section M, J. has
paripatayema(“you should practice”), with Dh-d-. Sep. Ed.
2 C also hasparipatayehan. An interesting example of
devoicing in two eastern locations suggests thabidang,
not voicing is an eastern characteristic as perel‘t/leﬂale‘r?5

5) RE 13 Q: (Skt.Maga > (K. Sh. M. kr.) Maka (PN). Only Gir.
preserves the voiced-g-. In the same section we also find
Antiyoge (K. M.) for Antiochus with devoicing in Sh. and
Err. (Amtiyoko/Antiyoke and in RE 2A, in Gir.Amtiyako).

6) MRE T° (Skt.)arogyam> (Err.) arokam (“health”).

D. Change of intervocalic stop to aglide.

1) RE 13 C:dhazmawyo (Gir.), dhanmawye (K.), dhramavaye
(M.), dhammavaye (Err.). vayo is obscure; per Shethit
refers to, inter aliayada (“discourse”) vaka (“speaking”)
vata (“wind”), all of which are appropriate in the cortelt
is unlikely to be originallyvaya in the sense of “leader” or
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“weaver”, the normal meaning o¥aya. Bloch calls it
“obscure”>®

2) RE 13 M (Skt.ravika > (Gir.) araviyo (“forest inhabitant”).

3) RE 5 J: (Skt.kamboja > (Sh.)kamboya (Proper Name).

4) RE 1 D: (Skt.yaja > (Sh.)raya (“king”).

5) RE 1C: (Skt.)samije > (Sh.)samayaspi(“in the assembly”;
loc. ending-asmin > -aspin > -aspisee below, G.4 “various
other unusual changes”)

6) PE 1 E: (Skt.Ygevaka >gevayi (“the low ones”).Ngev,Vkhev,

kev,Vsev are all related and mean “to serve”. ie—aka
ending has been added to the root and changeehya.
Norman suggests thgevayi is a mistake fonsevayt?,59 but
there is no need to postulate a mistakelgev is a valid
root.

7) RE 5 G: (SK supradiraka (su+ pra + Vdi) > (K. Dh. Er.)
supadilaye > (M.) supadarave ([sins are] “easy to be
dispersed”). Gir. and Sh. hagekaran (“easy to commit”).
The original Skt. word could also be viewed as augédive
(supradirya), with an epenthetic vowel added. Interchange
of —y-and—v-is common:’

8) PE 7 EE: (Skt.jyucita > socave > PE 2 C (Top. Delhi-§ath=
Mir., All.) socaye (Lauiya-Araraj =Ar., Lauiya-
Nandangeh =Nand., Rmparva =Ram.) soceye(“purity”).
Pali form is soceyyaThe change-i- > -e- and—u- > -0-is
explainable as gupa form; -i- > -a- is unusual but possible
under the influence of the back vowal-.

9) PE 4 D: (Skt.ptapatike> atapatiye(“discretion”).61

E. Change of intervocalic aspirated stops > -h-

1) PE 6 C: (Skt.yidadhami > vidahami (“I establish”).

2) PE 7: (Skt.Jaghu > lahu(“light”, “little”).

3) RE 4 H: (Skt. Gir.bhavati > (Sh.)bhoti > (K. Dh. M. Er.) >
hoti.

4) PE 7 R: (Skt.hyagrodha > nigohg“Banyan tree”).

5) Sep. Ed. 2 H: (Sktlabheyu: > (Dh.) lahevu> (J.)lahey: (“they
may obtain”)

6) RE 4 C: (Skt.bahubhk > (Gir. Dh.) bahzhi, > (K. Sh. M.)
bahuhi
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F. Simplification of two syllablesinto one:

1) Separate Kalinga Edict B: (Skhagaravyivaharika (from vi-a-
ava+hy) > (Dh. J.)nagalaviyoldlaki (“business of the
city”, “administration of justice in the city”). vyava- >
viyava- > viyo (-ava- > -0-).

2) RE 5 E: (Skt.karisya(n)ti > (Gir.) kasati, (Sh.)kasamti, (M.)
kasati, > (K. Dh. Er.) kachanti (“he/they will do”)®? Here
we have-ari- > -a- , and-sy- > -s- or -sy- > -ch-. Normal
change of -sy- is to—ss-or—h-as ingamihii 3¢ gamisyati
(“he will go”) or Fali kahami <karisyami (“| will do”).

3) PE 5 E: (Skt.ksapayitavya> jhapetaviye(“to be burnt”)

4) RE 4 E: (Skt.vardhaysyati > (Gir. Dh.) vaddhayisati (K.)
vaddhiyisati (M.) vadhrayfati), > (Sh.) vaghisati (“will
cause to grow”).

5) RE 5 F: (Skt.)hapayisyati > (K. Dh.) hapayisati > (Gir.)
hapesati> (M.) hapgati > (Sh.)hap&adi (“he will omit”).
Note the double change in Skaya- > -e and lenition of-
ati- > adi-.

6) RE 4 B: (Skt.)darsayati > (M.) draseti (“he displays”). All the
other versions have an absolutidagsaytivg in Gir. and
dassayitun the others).

7) RE 13 O: (Skt.)samacarya> (Gir.) samacaira: (“spiritual
calm”; Sh. has samacariyas and K. samacaliyan).
Derivation of Gir. issamacarya > samacariya > samacaira

8) RE 13 X: (Skt.Vvijayitavya >(Gir.) vijetavyan, > (Sh.)vijetavia
K. maintains syllables v{jayataviyg, while BEr. has
vijetaviyan (“to be conquered”).

9) RE 6 F: (Skt.)ajfapayami > (M.) arapemi (‘I order”). Other
REs maintain the 5 syllabic structure (e.g. &tapayam).

10) RE 5 J: (Skt.yyaprta > (Gir.) vyapata, >(K. Dh.) viyapata, >
(Sh.) vapaa, > (M.) vapua (“busy”, “engaged”). It is not
clear whethewyaprta was pronounced as three syllables of
four; certainly in the east it was fot.

G. Various other unusual changes:

1) Change ofsy- > -ss-(normal) and-h- (rarer). Separate Edict 2
M: (Skt.) esyatha> (Dh.)ehatha> (J.)essatha

2) Change of- > c- ([+ANT] > [-ANT) at the beginning of a word.
RE 5, 7, 9, 12, 13: (Sktfu- > (K. Dh. M. Sh. &r.) cu.
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Bloch suggests thatu is a combination ofu andca, “que la
prose brahmanique ancienne emploie avec sens
adversatif.”®® It does not appear in theg Veda Another
example is in RE 4 F: (Sktfjsthantap > (Gir.) tisramto,
(Sh.)tizhiti, > (K. Dh. M. Br.) cithitu (“abiding”).

3) RE 12 D (Skt.)garhaswa or garha > (Gir.) garaha, (K. Er.)
galahz, (Sh.)garang (M.) garaha(“blame”). Gir. K. and M.
may be viewed ag > -a-, insertion of an epenthetic vowel
in garha; Sh.garanais either-aha- > -ana-or—h- > @from
(Skt.) garhaua.

4) RE 12 H: (Skt.)atman > (Gir.) atpa > (K. Sh. M. kr.) ata
(“self). The appa-form of atman (P. atta-) is well attested
in ArdhaMagadh and IVEgadh.66 The Bahni script shows a
conjunct consonant with pa- on top of ata-, which is
normally readitpa. Pischel says that it should be rezda-
by way of transposition of stopgitma- > *atva- > *atpa- >
apta- > atta(P.), based on the rule of consonant assimilation
that between equalspt and —t- being equals) the second
prevails.67 If the reading wereatpa as Hultzsch has
interpreted it in RE 12 Gir., then the normal dation is
appa which is only found in AMg. — most reflexes (fda
the other RESs) aratta- or atvain M. andatpa in Gir., see
below. The change efm- > —v is fairly common in Middle
Indo Aryan (MIA)68 but the changev- > -p-is uncommon,
it usually being the other way around, as a form of
intervocalic lenition’> Munda characteristically has an
interchange ofm-and—p- "% We find a similar change with
aspiration, in RE 13 B (K.jasmit > taspat > tapphat >
tappha (“therefore”) and in Separate Edict 2, I, L: (Skt.)
asma > *aspa> (J. D.)appha(“we”, written asaphg and
(Skt.)tusma > *tuspa > tuppha(“you” pl., written astuphg.
The—v- > -p-phenomenon seems to be most prevalent in the
west and northwest. See, for example, RE 4 B: )Gir.
dassayitg < (Skt.) darsayitva; RE 9 H also attests to this
change in Sh. and M. where (Sktyamika > (Sh. M.)
spamika(“master”) and RE 6 L shows the same change in
(Skt.) svarga > (Sh. M.)spagra > (Gir. K. Dh.) svagga
(“heaven”). RE 10 A has (Gir.Xadatpano < (Skt.)
*tadatvanam> (K. Dh.) tadatwye, and > (Sh. M.}adatvaye
(“present time”). In RE 12 Fpassim the Mansehi edict
shows several versions afva, while Gir. hasatpa-, K Sh.
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and Er ata(“self”). In the minor rock edicts - MRE 1 H, -
several locations (Br.fe Pan. Raj. Ude.) havemahitpa for
(Skt.) mahitma (“great soul”) which Mehendale sees as a
northwest influence on these southern rock edicts; the
same section there is also a (commor)- > -v- change:
(Skt.) praptum > (Sah.) pavatave with other versions
showingpapotave(“to achieve”).

5) RE 5 B: (Skt.kalyana > (Gir.) kalanam, > (Sh.)kalapam> (K.
Dh. Er.) kayine, > (M.) kayaram (“beneficial”). —ly-
usually goes te-ll- in AMg., i. e. it is an eastern forff;
however Dhauli hakayane which normally results fromry-
> -yy- " This would change the meaning of this phrase from
“it is difficult to perform virtuous deeds” to “is difficult to
do that which has to be done” assuming the fkénya can
take the suffix-ana- (*karyana, which is not attested). The
normal—r- > -I- change for eastern forms would also add to
the potential confusion as to what the correct dgihe
form was; i. e. assuming that the exemplar origidadrom
an eastern locale (i.e.afliputra, where Aoka’s court was
located) *karyaza would have been pronounced/written as
kalyana or kalyana " which could easily have been
interpreted as being derived frdalyara, with a completely
different meaning.

6) RE 13 U: (Gir.)ladha, (Sh. Er.) ladha (K.) gadhi < (Skt.)
labdha = “obtained”, orgadhi < (Skt.) gadha, “firm” or
related to Bli gahati, “to stand firm” or < (Skt.}*grbdha,
p.p. of\grah, “to grasp”).

7) Sep. Ed. 1 Z: (Dh.)sakhinilambhe, usually interpreted as
derived from Skt. slakspza, “gentle” + arambha
“undertaking”, viz., “whose undertaking is soft’,
counterposed against Jadgaversion’saphalusas (“kind”).
Since the compound is proceededdognde (< Skt.acanda,
“soft”) which means the same thing, anmtambha is
superfluous in this context, it is more likely dexd from
saksina + arambha(“undertaking it with his own eyes”, i. e.
“seeing it for himself”) withsaksina probably nom. sindf
rather tharsaksing, instr. singularsaksin > sakhin77, seems
a much simpler derivation thateksza > saknra > salsina
> sakhina.

8) PE 4 D:atapatiyeusually taken as derived froima + patya
(“depending on one’s self® but more likely patiye is
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derived from (Skt.)pratyaya > (AMg.) patteya "o P.)
pattiya> patiya (“believing, trusting, relying”).

9) RE 9 I Skt.samsayita > (K.) sansayikyeand (Sh.)sasayike
(M.) sasayike(“doubtful”, “questionable”). Change eft- > -

k- is very unusual. cKacazyanabyikarapam Sandhikappo,
Dutiyakaudo, Sutta 20.27 which gives an example in P.
niyato > niyako(both meaning “restrained”, “boundgg.

10) RE 9 B: (K.) pajopadiye (Dh. Er.) pajupadiye, (M.)
prajopadaye (“birth of children”), (Sh.) pajupadane
(“obtaining of children”). Norman thinks that th@nein Sh.
is just a mistake and thataye is the correct locative
endingf31 from the fem. stenutpad 82 5h. could well come
from Skt. paj-upzdana (“appropriating children to oneself)
which has the same meaning psatra—lzbhesuin Gir.
(“acquisition of children”). There is a similar aige of-y- >
-p- in the Dhp vs. 33 where P. hdannivirayam (“hard to
guard”, “hard to check”) and th&danavarga (UV) has
durnivaranam PFali shows both forms with the same
meaning. The oldest is probabiwarapza which evolved to
nivaraya and was later re-Sanskrtized in the UV. Change of
—-y- > -u/n- is rare in Prakrit, but the interchange of the two
letters is fairly common in Munda, at least at beginning
of a word®

11) RE 4 C: (Skt.yadrsa > (K.) adisa, > (Dh.)adise > (M.) adise,
> (Sh.)yadisam > (Gir.) yarise (“such as”) Loss of—d- in
(Gir.) and retention ofr- is unusual. This also applies to
correlative (Skt.)tadrsa > (Gir.)tarise in the same RE.

12) PE 5 H: (Skt.xaturdaa > cavudasa(“fourteen”). Change of
> V-

13) RE 1 G: (Skt.)mayra > (K. J.) majla > (Sh. M.) majura >
(Gir.) mora (“peacock”). Note change efayii- > -o- in Gir.
Change of-y- to —j- was common in at least one of the
Prakrits®*

14) RE 2 A: (Skt.kerala > (Gir.) ketala (PN). Unusual change of
-r- > -t-. M. preserves original and K. hkslala Omitted in
Err.

15) RE 3 B: (Skt.dwadasa > (Gir.) dbadasa (K.) duvadasa >
(Dh.)duvadasa > (M.) duvadasa, > (Sh.)badaya(“twelve”).
dv- usually goes tal- 2% but can also go tb- as is evident
here and in numerous other examﬁﬁew,here the-v- > -b-
and thed- > @. Thus when a translator (who is perhaps
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familiar with Northwestern dialects) encountersoant like
vedha (Mahaparinibbanasutta (DN 1l 100), it can be
legitimately interpreted as dvaidha (in the
Mahaparinirvanasitra) as is attested.

16) RE 13 Q: (Skt.ratwaran, > (Gir.) catparo, > (K. &r.) catali, >
(Sh.) cature (“four”). Change of-v- > -p- in Gir. (see #4
above) and-v- > @ in the others.

17) RE 2 B: (Skt.upta > (Sh.)vuta(“sown”) from \/vap,).88 Could
also be derived fromivydh, p.p.vrddha (“grown”) but this
usually takes the form afughain Sh. as for example in RE
4C.

18) RE 9 G: (Skt.)guriram >(Sh.) garuna The other forms
maintain the-u- in the first syllable. However in RE 13 G,
Sh. haggurunaand K. hagjalu. In MRE 1 N, Br. and f.
both havegaru.

19) RE 5 K: a strange situation with Gir. and Séing the word
aparigodha (“no attachment”, see BHSD, s. paligodhg
and K. Dh. and Mapalibodha(“no obstruction”), from a
different root. See discussion in Woolﬁ%godhais derived
from Vgrdh (“to covet, desire”) angalibodhaperhaps from
pariNrudh by dissimilation (PED s. \palibuddhat).

Discussion

The most phonologically advanced of the dialectghis northwestern
dialect from Shhbazgahi which is an early form of @dhart written in
Karosthi script where there are several instances of tteviocalic stops
and glides dropping out, a phenomenon which becanms prevalent in
the later text (T — 2" century A. D.) of theGandhiri Dharmapada
(Brough 1962, 132-34). bhseha is also a @ndhari dialect, but not as
phonologically advanced as Sh. Lenition of inteal@cunvoiced stops to
voiced stops is common, not just in Sh., but at&easionally in the Pillar
and Separate Edicts, including Rum., Nig. and Qut,not invariably so.
Manseha usually preserves the voiced stops. All casesonfsgnantal
disappearance between vowels are found in Sh. amy oases of syllable
simplification, plus lots of examples of lenitionnfvoiced > voiced stops
and voiced stops > glide). M. also has many butasanuch as Sh., which
is the furthest phonologically evolved of the diige
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An unusual change 6fl- > -d- or-/- > -d- occurs in Sh., M.
Gir. and also at All., and in reverse, at Top. Tinizy be associated with
Munda, an indigenous, tribal language.

Softening of intervocalic stops to a glide is conmnio all areas,
but predominantly in Sh. and all areas (esp. in Bfgs) show some
evidence of the incipient tendency to replace itealic aspirated stops
between two vowels with aspiration only (in thetinglural and forms
with the root\bhi; elsewhere they are often retained), and to simptiéy
di-syllablic—aya-or —ayi- or —ari- into one syllable in causative and future
verb forms, and forms withava-(but not always).

As in Rali, voicing and devoicing are both spora&?c.‘l’he
Eastern dialects (Dh. J.) sometimes devoice, histithnot consistent,
although there is evidence to support Mehendalg/pothesis that
devoicing is a characteristic of the eastern dtaldaevoicing also appears
in several instances in the northwest (Sh. andavid) the south (), but
it is not common in the west.

The Gir. dialect has several anomalies: it presetive initialt- in
words liketu andtisramto, whereas most of the other dialects changmito
andcirhitu, except for Sh. and M. which show both theandcu forms;
M hascithitu and Shtithiti. Gir. is also the only dialect to preserve the
form yarisa < yadrsa, with the other dialects keeping thd- and losing
the —r-. Gir. also preserves the unusual fordtysa or apta < Skt. atman
dassayit@g < Skt.darsayitva andcatparo < Skt.catwarak. These forms —
with their change of-m-) > (-v-) > -p-are phonologically related to the
eastern formappha (< asmg andtuppha (< tusma) in J. and D. and
spamika (< svamika)and the loc. endingaspi (< -asmin e.g.vracaspj
“in the cow-pen”, RE 6 D angassin) in Sh. and M.

It has often been observed thatliAs closest to the western
Indian Girrar version of Aoka's Rock Edicts (RET; however a word-for-
word study of the inscriptions casts some doubthi;assumption. As |
have written on this elsewhere so will not go ithe details her& but
only present my conclusions: a detailed study aof arbitrarily chosen
sample Rock Edict (RE 4) shows that 43% of the wadndthe northern
and north-western dialects gki, Shihbazgahi and Minsehi taken
cumulatively) - but only 19% of the Ganvocabulary - are closest talP
To give two telling examples of important wordsr.Gireserves the form
atpa for self (<Skt.atmarn) while Fali hasatta, the same as K. and Sh. For
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the wordbrahmaga, Fali has been re-Sanskritized, which form is closest
Sh. and M Other significant differences betweealiRand Gir. are the
loss of conjunct consonants such-as, pr-, tr- andkr- in P. all of which

are preserved in Gir. Here P. is closest K.

Conclusions

1) Shahbazgahi in the north-west is the most phonologically
advanced of the $okan dialects. In actual parlance, it may even
be more advanced than the orthography shows, gihen
propensity for colloquial language to evolve fastBan the
conservative court language. in any case, wittdtbg or lenition
of intervocalics, change of aspirated stops torasgs, collapsing
of syllables and simplification of consonantsijsitvell on its way
to a much simpler phonological structure of whiclahstastri
was later to become the most advanced representativ

2) The phonological state of Sh. and the othéok&n Prakrits
provides a fairly accurate snapshot of Middle Inghguistics in
the middle of the third century B.C. Buddhist Middhdic, - the
Prakritic form in which the original oral teachingsere
transmitted — must have been very similar to thekan dialects,
especially Sh., the most phonologically evolved.

3) Because of the diachronic oral transmission protesding to
simplification, Budddhist Middle Indic forms were eny
malleable with many homonymic forms. This was alse to the
fact that it served as lingua francafor the transmission of the
Buddhist teachings, a sort of common denominator
understandable by different speakers in differemtspof India; it
was a dialect characterized by loss of conjunctsooants,
disappearance or lenition (including glide replaeath of
intervocalic consonants, replacement of aspirateggssby an
aspirate alone, etc., to name some of the prinégzdures, all of
which are quite prevalent in thes@kan inscriptions. When these
forms were translated into a local dialect — at thmee the
teachings were committed to writing — certain decis had to be
made as to ambiguities in meaning. The differetérpretations
were subject to potential confusion as to what drginal
message was.
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4)

5)

6)
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In some cases, comparative historical linguistchtéques can
isolate what these proto forms were, help to indigaotential
linguistic confusions and potentially resolve theéBy.uncovering
this underlying linguistic layer, one may be a stéyser to “what
the Buddha said”; however, one can not make thertias that
BMI forms were actually spoken by the Buddha asisit
impossible to establish a time line: they themselvay postdate
the Buddha by a century or more.

The north/north-western connection to Buddhist Neddhdic
may be due to the fact that writing first develojrethe Gindhari
area, utilizing the Aramaic scrifﬁ. Karostht was older than
Brahmi and quite possibly its precursor and modéf. Buddhist
teachings were first written down in this dialechecause of the
rapid spread of Buddhism northwest through thetiexjstrade
routes - it is not surprising that the local orthographydan
pronunciation would have had a major influence loa dialect
transmission to other parts of India. This wouldamt for the
fact that Rli is closest to the Sh. M. and K. dialects andt tha
Buddhist Middle Indic is phonologically closest3b.

A more important reason for aPs closeness to the
north/northwestern dialect may be sociolinguistichlased. We
have a great deal of evidence of the longstandiogtillly
between the eastern tribes and the incoming (fltembrthwest)
Indo-Aryan groups. These former peoples were censiti
unsophisticated and of a meaner nature than theAngans and
they spoke with an accent which was looked dowmuppthose
with the “purer” accent of the north and northvvgésAIthough it
is a well known fact that the Vedic writings comtamany
dialects, it was the dialect of the northwest whitbkdominated
in terms of social status.aiini was himself a north-westerner
and it is of course this dialect which he estaldlistas the
standard in his famous grammar; its influence afi ®ould
therefore be an expected sociolinguistic fact. W/1slit is beyond
the purview of this article to discuss this in hat detall, it is
nevertheless a fruitful area for additional reskarc
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Abbreviations

All. = All ahabad-Kosam (Pillar Edict)

AMg. = ArdhaMagadh

Ar. = Lawiya-Araraj (Pillar Edict)

BHS = Buddhist Hybrid Sanskrit

BHSD =Buddhist Hybrid Sanskrit DictionarfEdgerton 1953, 1998).
BMI=Buddhist Middle Indic

Br.= Brahmagiri

Dh. = Dhauli (Rock Edict)

Dhp =Dhammapada

Err. = Braguli (Rock Edict)

GDhp. = Gindhari Dhp. (Brough 1962)

Gir. = Girrar (Rock Edict)

J. = Jaugéda (Rock Edict)

K. = Kalst

M. = Manseh& (Rock Edict)

MIA = Middle Indo-Aryan

Mir. = Delhi-Mirath (Pillar Edict)

Mvu=Mahavastu

MW = Monier Williams Sanskrit English Dictionary
Nand. = Lauiya-Nandangeh (Pillar Edict)

Nig. = Nigalt Sagar

P.=Rili

Pan. = Ringudariyam

PDhp = Patha Dhammapada

PE = Pillar Edicts (capital letter following refersHultzsch’s section
designations, 1969)

PED = Pali Text Society Pali=English Dictionary
PN = Proper Name

Qu. = Queen’s Edict

Ram. = Ramparva. (Pillar Edict)

RE = Rock Edicts (capital letter following refessHultzsch’s section
designations, 1969)

Rum. = Rumminde

Sah. = Sahasm

Sep. Ed.=Separate Edict

Sh. = Shhhazgahi (Rock Edict)

Sn. =Sutta Ni@ata

SN =Sapyutta Nikaya

Top. = DelhiTopra (Pillar Edict)
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Ude. = Ulegdam
>/< changes to/changes from or cognate wigipénding on context).
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NOTES

! Recounted in Brough 1962, 45-47.

% Pischel 1965, 1286, 1201.

3 As Brough points out (1962, 47-8), the story makese sense ifidakawas in
the source transmission. Irai@&hart the formudakais a legitimate spelling of Skt.
udaya(1138, with the-k- representing an intervocalic dropped consonagt,a-y-

) and one of the manuscripts in Senafthavastuhadudaka oneudaya If the
translator hadidakaas his/her exemplar, then the mistake is perhapsa far-
fetched.

* Bechert 1992, 45.

5 Rhys Davids 1881, xxi; Lévi 1915; Gombrich 1999a1990b, 32; Collins 1992,
127; Allon 1997, 357f; Wynne, 2004; Norman 2006H, & omit from this
discussion the controversy over whether there wassirgle or multiple
transmission, i. e. whether the Buddha allowedtégghings to be translated into
different dialects, as per the famous Vinaya passgemijiznami bhikkhave salkya
niruttiya buddhavacana pariyapugitun ti." (Vin 11 139, 16). See Levman 2008-
2009. When one studies all the usages of the widti in the Rli scriptures, it
becomes clear that the Buddha is talking aboubwis terms and designations, i.
e. his own Dhamma terminology and that the wohditti does not have the
meaning of “dialect.” He is in fact insisting ththe Dhamma be taught in his own
nirutti, his own terms, designations and names.

®von Hiniiber 2001, 134, 171.

" Luders 1954; Norman 1983, 4; Lamotte 1988, 568; Mmiiber 1994,180f.

8 von Hinuiber 2001, 143.

° von Hiniiber 1994, 192.

19 yon Hintiber 2001, 140. See also Lévi 1912, p. S was the first to isolate
this linguistic stratum: “The sterile debates abitwat authenticity of thed# canon
or the Sanskrit canon are eliminated. Both of theseonly the late inheritors of a
previous tradition, recited or drawn up in a dialadich has disappeared and
which had attained already a stage of advanced gtitowearing down (‘usure
phoné-tique’).” Trans. by the author. See also Lind 988, 587.

11 Geiger 1916, 3.

12 Smith 1952, 178.

13 Bechert 1980, 34.

1% |bid, 26. “We can conclude that no text that weeheontains the language of the
Buddha or of the oldest Buddhist tradition and aditmly the texts lying before
us in some way are based on older transitionakstaga divergent oral form, so
that we must presume that there was a transfetemmtshittal/passing on
(Ubertragung from one speech form to another — with or withstaiges, in the
form of a consciously carried out translatid#bérsetzunyjor through a gradual
conversion Umsetzunp in oral transmission Uberlieferung.” (trans. from
German by the author). See also Norman 1993, 84even if we establish the
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form of the Sanskrit version correctly, all it ®llis is what the person or persons

responsible for making that translation thought Misldle Indo-Aryan exemplar

meant. It cannot be emphasised too much that ell vérsions of canonical

Hinayana Buddhist texts which we possess are translatemmd even the earliest

we possess are translations of some still eartiesion, now lost.”

15 | iiders, 1954, 8, in the introduction by Waldschmifee also footnote 2.

Elsewhere, Liders also calls the language ofut@non Ardhanagadh or Old

Ardhanagadh.

% ibid, p. 9.

Y Lamotte, 1988, 573.

18 Salomon 2000, 46.

19 Norman 1990a, 15Virajo in Sn verse 520 andrato Mvu 3.396. Sometimes

written as a-y-with a dot over it y-) to indicate a weakly articulated intervocalic

glide, replacing a stop as per Pischel §187.

20 L evman 2009, 21f. Liiders documents many of thereties which result from

intervocalic consonant lenition or disappearandeisiBeobachtungerl954, §87f.

2L Senart 1892, 145f.

22 Edgerton 1934, 43.

23 gee discussion with references in Levman 2009, 28.

2 in many of the Prakritkatiz (from Skt.krtva, “having done”) andata (nom.

sing. from Sktkarta, “doer”) are identical.

%gn 427

% Mvu 2.238

2 Thanissaro Bhikkhu 1999-2010, available at

http://www.accesstoinsight.org/tipitaka/kn/snp/&n@2.than.html

2 Jones, 1952, 225. Norman (2006a, 49) translateémgsself intent upon

striving.”

2See Edgerton 1953, s.prahapa. In The Buddhist Path of AwakenindRupert

Gethin deals with the folwsammappadimas, (usually translated "right exertions”)

which not surprisingly show the same ambiguity ieaming between “effort” and

“abandonment.” He summarizes his conclusions dswisl(72):
The point is that one cannot exclude the posgibilitat the Buddhist
tradition deliberatelycapitalized on the ambiguity of a Middle Indo-Anya
form from an early date — prior to any schism betwthe Sarstivada and
the Theragda....One cannot, then, simply charactersgenyak-praliza
[the BHS form] as an ‘incorrect’ backformation. Wdugh samma-
ppadhkina must, | think, take precedence ovemmyak-pralira as
reflecting the correct primary exegesis, it doesnsehat the Buddhist
tradition as a whole preserves an explanationetehms which focuses on
the notion of abandoning. In terms of Buddhisttsjati psychology, one of
the significant aspects shmma-ppadina or samyak-prahiza was that it
was understood as directly facilitating the abamuprof unskilful states
either at the moment of attaining the transcengaittt or during the prior
stages [italics in the original].



84 Canadian Journal of Buddhist Studies, Number 6, 2010

30 With a change ofn- > - as per Pischel §224.

31 An equally likely scenario is that the author veasare of the ambiguity in the
term and that he/she intended both to be undersidod seems to be the position
of Buddhaghea, who, in his gloss on the compour8uttanigita-arrakatha 2,
386), writes:  padhznapahitatta nti nibbnatthzya pesitacitta:
pariccattittabhavam va. “padhinapahitatta means a mind directed towards
Nibbana or he whose existence as an individual has Akandoned.”dttabhiva

= bodily form, body; existence as an individualjig being (CPD). or (1) person,
personality, individuality, living creature; fornappearance, (2) life, rebirth, (3)
character, quality of heart (PED).

%2 Edgerton, BHSD, s. vpratyaya From theSaddharmasufarikasitra: anye
sattvi anacaryakan jiianam damaamathamakanksamiana atmapariningpahetor
hetu-pratyagnubodlaya tathigataiasane ‘bhiyujyante[contrasting with the
earlier aspiration of theiHayana pratyekabhuddhs who seek to understand only
the four noble truths], “Other beings [aspiring ttee Mahayana path], desiring
tranquillity, taming, wisdom and a state that needgseacher, apply themselves to
the teaching of the Taibata in order to awaken to causes and conditiohighwis
the cause of the complete extinction of the ego.”

33 In this case they- form encountered by the translator was interpretedn
intervocalic glide replacing a consonant (ofterrespnted as -ay- with a dot over
it, — y-, as per Pischel 1187), and the missing consonaotdtit to be-k-) was
mistakenly replaced. See Norman 2006b, 87. For v@aktization under the
influence of-cc-, see Brough 1962, 122a.This is a feature of théhneestern
dialect as represented in theaBbazgarh Rock Edict. See Hultzsch 1969, Ixxxiv,
wheremanyate > mefiatender the influence of the palafal

34 Senart (1897, vol 111, 396 with notes on p. 526jrects the text in front of him
(naryepa or naryyena) to nanyan which does not make much better sense. He says
"The correctionnanyan hardly satisfies me. The sense which results ‘Heepts
others everywhere’ is very vague. The comparisah ®ili here is lacking.” Jones
(1956, 397, footnote 9) says “the text must bendgrhas very doubtful.”

% Seven if one believes with Norman thab should replacehiro (2006a, 262).

% Hultzsch 1969; Mehendale 1997.

87 Captial letters (A, etc.) refer to location of thext with the rock inscription as
per the Hultzsch system of notation, found inlhicriptions of Aoka monograph
(1969).

% Bloch 1950, 90-1.

% This would also require a change frefm >-d- which would be unusual. Bloch
(110) attributes thén- before initial vowel as due to “I'expressivité”. dbliner
(1924, 149) also derivdgda < (Skt.)iha.

40 Mehendale 1948, 12. Johansson connkitta with Vedicida (in Mehendale,
ibid).

“1 Norman 1990, vol 1, 70.

“2per Pischel 1244.
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43 Mehendale (1956/57, 164) changes his mind onctiiispound and later decides
it is just a simple compound df + adha. Luders (1954, 78, footnote 2) believes it
is derived from Sktdvyardha

*In Hultzsch 1969, 56, footnote [ indicate reconstruction.

5 Liiders 1954, 187

6 Woolner 1924, 97. See Pischel 1226 for the chadge> -/a-, but not vice-
versa, which only happens in Mundan; see Kuiper819@ which shows
equivalence ofl/r/l/ in proto-Mundan.

*"Pischel 1317-22, 1326.

“8 Hultzsch 1969, 135.

%% the second suggestion is per Mehendale 1948, utlitis quite a complex
derivation, involving a changef —v- > -y-.

%0 Hultzsch 1969, 14.

®1 Bloch 1950, 138.

2| iders 1954, 1122-148

3 Mehendale 1968, 67f.

54 Bloch 1950, 94, footnote 8

5 Mehendale 1968, 63.

% Bloch 1950, 151, line 20.

5" Sheth 1963, 758.

%8 Bloch, 1950, 125, footnote 5.

%9 Norman 1990, vol. 1, 98.

50 Geiger 2005, 146.

51 Hultzsch 1969, 124 footnote 3; Liiders 1940, 277.

52 notated by Hultzschchh-(87) and by Bloch-cch-(102) but in Bahni only —
ch- as far as | can tell from Hultzsch’s plate (pa@e BE 5, line 2, middle and
end)

% In ArdahMagadh per Pischel 1523.

% see, for example, Whitney §129 (c) whetieasiga is pronouncedviyaiga,
rather tharvyaiga.

% Bloch 1950, 150.

% pischel 1277.

57 Woolner, 1928 133; Pischel 1270

% pischel 251

% pischel 1199

"0 Kuiper 1991, 37.

" Mehendale 1955, 90. Sircar (1979, 135, section) 4Et Andersen (1990, 115,
section “H") transcribeapta.

"2pischel 1367a

" Pischel 1287, in Eyadh.

" The —a- shortened because of the following double consopanGeiger 2005
15.

S Woolner 1924, 138.

% Pischel 1406.
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""Pishcel 1317.
8 Woolner 1923, 56,
7 attested in Pischel 1281.
8 Tiwari, 1992, 47.
81 Norman 1990, vol 1, 47.s
82 Hultzsch 1969, 38, footnote 22.
83 Kuiper 1991, 37.
8 Norman 2006b, 88-89.
8 pischel 1298.
8 pischel 1300
87 evman 2009, 26.
8 per Mehendale 1948, 15.
8 Woolner 1923, 63, 110.
90 Gelger 2006, 1138-39; he attributes this to dialeciation.

! e.g. Bloch 1950, 44-45; Lamotte 1988, 565; Salorh®88, 73f; von Hinliber
2001, 139.
92 Levman 2010.
% The various forms and the RE where they are |dcate as follows:
Shahbazgarh: bramaza (3D), bramaianan (4A), bramaza (4C), bramazibhesu
(5K), bramazanan (8E), bramazana (9G), bramaana (11C), bramaa (13G).
Mansehi: bramaa (3D), bramazana (4A), bamaa (4C), bramazibhyeu (5K),
bramaana (8E), bramaana (9G), bramazana (11C), bramane (13J). Girnar:
bamhaa (3D), bramhaia (4A), bramhaa (4C), bamhaia (8E), bamhaa (9G),
bamhasa (11C),bamhaa (13G).
The Rili form is brahmaga which is a full reSanskritisation of the word
9 For example, Girsesa, P.seha; Gir prana, P.pana; Gir putra, P. putta; Gir
atikratam P.atikkanta
% Salomon 1988, 46.
%ibid, 54.
" Thapar 2000, 926.
% See for example, statements in iaisitaki-Brahmaza that those who want to
learn the best speech go the north(west), sincbebieknown speech is spoken in
the north (west) (Keith 1971, 387). In the Buddiistbarhasutta the brahmin
Ambattha insults the Sakyans, the sub-Himalayan easibmtb which the
Buddha belonged. They are “fierce, rough-spokamhyg and violent. Being of
menial origin, being menials, they do not honoespect, esteem, revere or pay
homage to Brahmins” (Walshe 1995, 113). InAliindische Grammatik
Wackernagel points out how words containimig- where changed ters- to
avoid the epenthetic vowel which was felt to besastern vulgarism (1964 vol 1,
853 (c)). This explains why two different formstb& wordparisad/parsad
survive and why in #i there are several different reflexes for the. Skird
purusa — See Geiger §30.3.



